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Travels of Tibetan Pilgrims .in the
A Swat Valley

PART 1
INTRODUCTION

It is now accepted by all scholars that Uddiyana' must
be located in the Swar Valley : in fact I think that the view
of my fricnd Benoytosh Bhattacharyya® who still identifies
Uddiyana with the western part of Assam has but few
supporters.  But it must be admitted that our knowledge
of the country in Buddhist times is very scanty; our only
informants arc in fact the Chinese pilgrims, but the des-
cription which they have lefe of the place is not very much
detailed.?

It was lefe to Sir Aurel Stein to idenufy, in the course
ol his adventurous travels in the Swat Valley, the various
places referred o by the Chinese pilgrims and to describe

1 S, Livy, Le catalogne des Yaksas dans la Mabamayiri, Journal
Asiatigue, 1y15, p. 19 L

2 Buddpist iconography, p. xxai and An Introduction 10 Buddbist
Lsoterism, p. 45. But of. Baccin in Indian Historical Quarterly,
Vol. VI, p. 580 {L

3 Fa hisien, Records, Legge's trans,, p. 28; Yuan Chwang, (Hiouen-
Thsang), Memoires (Julien), 1, 131 ., CiiAvANNES, Documents sur les
Tou-Kiue occidentanx (p. 128), Sung Yun in Cuavannes, Voyage de
Song Yun dans U'Udyina et le Gandbira (518-522 A. C), Bulletin de
VEcdle Frangaise de I'Extréme-Orient, 1903, p. 379.
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’

in a fascinating book* the remains which have escaped des-
truction. The systematical exploration of this region is
likely to contribute greatly to our knowledge of Buddhism
and Oriental history. In fact, modern researches poing to
the great importance of the Swat Valley; not only was it
very near to the commercial routes linking India with
Central Asia but it was considered® as the birthplace of
many rites and practices later on absorbed into Mahiyana.
There are many Tantras which were commonly acknow-
ledged as having been first revealed in Uddiyana. One of
the most esoteric methods of Tantric realisations relating
chiefly to the cycle of the dakini was cven known as the
Uddiyanakrama; the connection of the country with magic
is alluded to in some Tantric manuals which even to-day
enjoy great popularity.

It 1s therefore desirable to have some better and more
detailed information about a country to which our rescarch-
es point as onc of the most active centres of radiation of
Hindu esoterism.

During my travels in western Tibet I was fortunate
enough to find two texts which are a kind of itinerary of
the Swat Valley. We easily understand why this place
became so famous as a kind of magic-land for many Tibetan
pilgrims when we remember that it was considered to have
been the birth-place of Padmasambhava. There are, in

4 On Alexander's track to the Indus, London, 1929.
5 Tuccl, Some glosses upon the Gubyasamaja in  Mélanges
Cbhinois et Bouddhigues, 111, p. 351 and Indo-Tibetica 111, 11, P- 79-



TRAVELS OF TIBETAN PILGRIMS

fact, besides India proper, other countries which greatly
influenced the mystic literature of Tibet; when the inter-
coursc with them became rare or came to an®end for poli-
tical reasons, those countries were transformed into a fairy-
lahd of which the geographical and historical rcality faded
and decayed; onc of them, 1s Sambhala and the other
Orgyan, viz., Uddiyana.

The various mystic revelations connected with the two
countries were respectively accepted by two different
schools; Orgyan, the country of Padmasambhava, and the
place of the fairies (dakini) became the holy land for the
rNi ma pa, and, later on for the bKa’ rgyud pa (specially
for the sub-sects hBrug pa and Kar ma pa); Sambhala was,
on the other hand, changed into a paradisc for the ascetics
mitiated into the mysteries of Kalacakra still counting
many adepts chiefly among the dGe lugs pa, viz., the yellow
sect. I chink that Sambhala became popular in Tibet after
Orgyan; that is the reason why we cannot find about it as
much information as we can gather as regards Orgyan; nor
do I know of any historical itincrary of that country. This
secms to pont to the face that the mystic significance of
Sambhala developed at a later time, when any real and
direct conmection with the cbuntry had come to an end
and the Tibetans had only to rely upon the information
to be gathered from the Vimalaprabhi or from the carlier
commentators of the Kilacakra Tantra.® Even the infor-

6 No great weight can be attached to a fragment published by
LAUFER, zur Buddbistischen Literatur der Uiguren, T'oung Pao. 1907
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mation about the country of Sambhala which we gather
from the commentary of mK ’as hgrub rje contains nothing
but mythology.

The only 1tinerary which has come down to us, wz.,
the “Sam bba la: lam yig”" by the famous third Pan c'tn
bLa ma bLo bzan dpal ldan ye Ses (1740-1780), as I have
shown elsewhere, gives the impression of being nothing
more than a literary compilation largely based upon mythic
and fantastic traditions. From all these facts we can draw the
conclusion that the yellow sect composed 1ts guides to
Sambhala, vz, to the Kilacakra-paradisc which had, n
the meantime, become a supreme 1deal for most of 1ts fol-
lowers, 1n order to possess the counterpart of the holy
Orgyan of the rival schools. The country itsclf was no
longer a geographical reality to be exactly located 1n somc
part of the world, 1t was somewhere 1n the north, but as to
where, that was practically a mere hypothests.

On the other hand we know of many itincraries to

Orgyan. One 1s that of Buddhagupta,”® 1t 1s not very late,

p 4ot, which scums to have been nfluenced by the mythological cthno
graphy of Cenuial Astan countries as presaved in the Chinesc compil
tions such as thc Shan har king According to the Vimalaprabha
Sambhala would have been on the :hote of the Sita niver, s chicf place
being Kalipa

7 Fdited and translated by Grunwepit, Der Weg nach
Sambbala, Sam bba las lam yig—Abband der Komgl Bayersschen Ak
der Wissenschaften, Munchen, 1915,

8 Upon hus travels sce Tuccl, The sea and land travels of a
Buddbist sadbw m the sixteenth century, Indsan Historscal Quarterly,
Vol VII, p 683 I aval myself of the opportunity which 1s here
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but it shows that even as late as the XVIth century that
part of Asia was still considered as a kind of holy place
worth visiting by the few Buddhist adepts still surviving in
Indna, in spite of the daigers which they were likely to
nfeet on account of the risk of the journey itself and of the
unfriendliness of the Muslims.  According to Buddha-
gupta the country in his time was known under the name
of Ghazni. ]

But he usually mentions the country under its tradi-
tional name, showing that Tibetan Orgyan is derived from
Uddiyana, “on account,” he says, “of the similarity of
sound between d and r.”’ It must be mentioned in this con-
nection that in Tibetan we are confronted with two forms
of this name, some sources giving ‘Orgyan’ and some
others "Urgyan.” There is no doubt that both go back
to a Sanskrit original : it is in fact known that in the Indian
texts this country is called both Uddiyana and Odiyina.
The first seems, anyhow, to be the right onc.

But there are two older 1tineraries to the same country
and much more detailed: the similarity between some
passages of these texts containing the description of the
place and the narrative of Buddhagupta leaves me little

offcred to me to cortect a statement contaiaed in the Indian Historical
Quarterly, Vol. IX, p. 235. T did not say in that papet that Poralaka is
to be scarched for in Madagascar, but that according to the tradition
referred to by Buddhagupta, there was a time in India when Potala was
located by some schools in that island and I insisted upon the fact that
this localisation shifted from place to place “according to beliefs of the
various communities and the spreading of the geographical knowledge.”
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doubt that Taranitha had one of them under his eyes when
he wrote the account of the travels of his master.

The twe itineraries here studied are respectively that
of Orgyan pa and that of sTag ts'an ras pa. O:;gyan- pa
means 1n fact “‘the man of Orgyan” which implies it
his travels were so famous that he was given the name of
the miraculous country which he had been able to visit
and whence he returned safe back to his fatherland.

He was the most prominent disciple of a siddha or
grub t'ob who sull enjoys a great renown all over Tibet, I
mean rGod ts'an pa. The study of Tibetan chronology 15
stll at 1ts very beginning and 1t 15 therefore very difficult wo
fix the date of many Tibetan events, but fortunately some
chronicles contain a short biography of Oigyan pa with
certain chronological data which enable us to fix his age
approximately.

The historical work I am teferting to is the C'os
hbyur by Pad ma dkar po, one of the most famous poly-
gtaphs of Tibet and the greatest authority among the
hBrug pa who call him ‘nag dbai,” the master of the
speech.’

The inclusion of the biography of Orgyan pa in his
chronicle depends on the face that Orgyan pa kelongs to
the same sampradiya, vz, to the same mystic school as

Pad ma dkar po, both being adepts of the hBrug pa sub-

o The full ute being C'os bbyun bstan pas padma rgyas pas fin
byed The biography of Orgyan pa1s at p 181
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sect, which has now its stronghold in Bhutan but is largely
spread all over Tibet.

I subjoin the chicf contents of the biography written
by Pad ma dkar po. “Urgyan pa™ was born in. Go lun in
the terrifory of Zur ts’o. His father was called Jo p’an.
His clan was that of Gyus...............

“At the age of seven he became a catechumen under
rGod ts'an pa who had gone tc Bhuta. Then up to the,
age of sixteen he learned many tantras of the yoga class
along with their liturgy such as the Kila, Hevajra and -
Vajrapani Tantras..................

“He became famous as a scholar who had no rivals in
three branches of learning, viz., the explanation, the dis-
cussion and the composition; from his elder brother mDo
sde dpal he heard the small commentary on the Prajia.
As to the vinaya, having looked at this, he found that his
inclination towards this branch of learning was favourable;
specially by a mere glance at the treatise upon the one
hundred and one varities of karman (ekottarakarmasataka)
he learned it by heart. At the age of twenty he was given

“various names by his masters, viz., that of mK’an po by
Rin rtse of Bo doi, that of Slob dpon by bSam glin pa of
Zan, that gf gSan ston by the Acirya bSod ‘od pa, and he
fully realized the meaning expressed by these names. He
then received  the title of Rin c’en dpal.

9* Pad ma dkar po uses this form instead of the more common

Orgyan pa.
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“He made the vow of swdying a single system for
twelve years and of avoiding meat; he then perfected him-
self 1n the study of the Kilacakra according to the method
of hGro at the school of Rin rtse of Bo don and according
to the method of C’ag at the schaol of mDo sdt dpalsof
Go lun " Then the biography narrates how he
happened to meet 1God ts'an pa, who was able to give him
the supreme inspiration of the Kilacakia. “‘But he dis-
covered also that he had no karmic connection with
Sambhala but rather with Uigyan, therefore Urgyan pa
resolved to start, first of all he temained for nine months
in the northern desert and then he went to Ti se, the
country of Maryul, Ga {a, Dsa landha ra. Then knowing
that three of his five compantons were not fit for the
journey he disnussed them and leading with him dPal yes
he went to Urgyan............

“There he saw a mountain which 15 the self-botn place
of Hetuka which was formerly called Ka ma dho ka .

“He then wanted to return to Tibet 1n order to accom-
pany dPal yes and on the way back traversing Kashmir he
was chosen by a householder as the fanuly gura.

“By his great menits he made his catechumen the king
of mNa s with the people round him. Then he went to
Bodhgaya in India where the king gglr'lg tan can Ramapila
was his benefactor and gave him the utle of supreme master
of the mysuc assembly ...........

“Then he went to China. On the way he met Karma

pa who entrusted to him the charge of helping him 1n
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transmitting the doctrine; in China he was invited by the
king Go pi la, but after on year he returned; in fact he
did not recetve even a need’ . He passed away ac the age
of seventy.”

o This biography gives therefore the following ponts
of chronological fixity; he was the disciple of tGod ts'an pa,
contemporary with a king of Bodhgaya, Ramapila by
name, with a king of China called Go pa la and with the
famous Tibetan reformer Karma-bakshi. The date of this
last doctor 1s known, according to the chronological table
published by Csoma de Koros and extracted from the
Vaudiirya dkar po the date of his birth 1s to be fixed at
1200 d C (Csoma 1202). As to the Emperor of China
there 1s little doubt that his name has been modified so
that 1t nught assume an Indian form. 1t 1s quite clear that
it corresponds to Kubilas  Rimapala, king of Bodhgaya,
was perhaps a petty chief of the place. Anyhow these
chronological references are quite sufhcient to establish the
apptoximate date of our pilgnm. He must have lived in
the Xlllth century. The fact that he was appointed by
Katma-bakshi as his assistant while he was on the way to
Chma seems to imply that Karma bakshi was already old.
Otherwnsei, thete would have been no need of entrusting
the school and the teaching to a probable successor.

So 1t scems quite probable that the travel of our
pignm to Orgyan took place after 1250. The itnerary
of Orgyan pa 1s to be found 1n a biography of this Tibetan
sadbu which I discovered 1n the library of the monastery of
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50
Hemis when in 1930 I spent the summer there and under
the guidance of the skugsogs s Tag ts'ait ras pa h?d the
rare opportugity of investigating the latgF collection of
block prints and manuscripts that it contains. e

This biography is preserved in a bulky manuscript on
paper which is very old but incomplete. The \.av0fk seems
to be very rare. I never found mention of it in other
monasteries which I visited; the biography of Orgyan pa s
not even included in that vast collection which 1s the dKar
rgyud rnam ¢ar sgron me or at least in the copy"® which I
possess.

This biography deserves special attention because 1¢
shows some peculiatities of 1rs own; it has not been elabo-
rated with literary pretensions; there are many terms in
which are absolutely colloquial, chiefly used in Western
Tibet.

I cannot help thinking that this itincrary has not been
revised; it looks like a first redaction of the narrative of the
travel written by some disciples of Orgyan pa himself.
Not rately he speaks in the first person.  This fact aug-
ments the interest of the book. Of course there is a great -
deal of legend even in it. But this cannot be avoided;
there is hardly any doubt that Orgyan pa really believed
many of the things which he told his disciples. We must
not forget the special spiritual atmosphere in which these

10 dKar rgyud rnams kys rnam- t'ar gyi sgron me, dkar rgynd is
here used for the more common bka’ rgynd.
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yogins live; boundarics between reality and pure imagina-
tion disappear. Whatever happens in this universe is not
due to natural events fixed by certain laws, by is the pro-
duet of multifarious forces which react upon one another.
The most natural facts appeat to the grub t'ob as the
symbol or the manifestation of inner forces which, though
unknown to the test of the wotld, are no longer a mystery
to him—or upon which he cannot have his hold through
his psychic powers. We may laugh when we read that
every woman he meets appears to him as a dakini; but we
must not forget the psychology of this pilgrim who had
gone to the fairy land of the dzksnis in order to experience
there those realizations to which the Tantras contained so
many allusions. Anyhow these magical and fantastic cle-
ments are few in comparison with the traditional biogra-
phies (rnam tar) of the Tibetan saints; even in the short
biography of Orgyan pa by Pad ma dkar po the historical
and geographical data almost disappear under the growth
of legends and dreams and visions. The greater the dis-
tance from the saint, the lesser the truth about him. The
*itinerary as it is has not been subject to this process. All
this shows that the importance of the travels of our Tibetan
pilgrim must not be denied. . It is quite possibly an almost
contemporary record of a joutney to a country which was
already considered as a magic land, and was seen through
the eyes of a man who had no sight for reality. Still, we
can follow quite well his track, from Tibet to Jalandhara,
then to India, to the Indus, to the Swit Valley, to the
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sacted mountain of Ilam, and then back to Kashmir

through the Hazara district.

Thete age some ethnological and historical data to be
collected in these pages which are confirmed by Persian or
European travellers. : .

They also show that at the ume of the traveller
Buddhism was still surviving in the Swar Valley though
Islam had already begun to eradicate 1ts last trace.

In this way Orgyan pa renewed, as 1t were, the old
tradition of the Lotsavas who had gone to the sacred land
of India 1n order to study there Sanskrit and to learn from
the doctors of Nilanda or Vikramasila the csoterism of rhe
Tantras, of course, Buddhism had in the meantime lost in
India 1ts vital force and perhaps rot very much work was
left to the translators  But the contact with the holy land
was still constdered, as 1t 15 up to now among the Tibetans,
to be purfying to the spirit and the cause ot new inspira-
tons In the case of Orgyan p'a it 1s quite possible that the
travels of his master influenced him and led him to under-
take the long journey to the far away country of Swat In
fact we know that rGod ts’an pa went up to Jalandhara,
which was another piths according to the Buddhust tradi-
ton: It is one of the twenty-four places of Vajrakiya as
located by the Tantras within the Himilayas. It also gave
the name to a famous ssddba, vz, Jalandhata-pa."

11 Cf TARANATHA, Edelstesnmine, P 59
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The shost biography of tGod ts'ait pa in the C’os
hbyun of Pad ma dkar po contains nothing more than the
scanty information that he went to Jalandhara;'? but I
thopght that perhaps in the original rnam t'ar, if any ever
exgsted, it would have been posstble to find a larger account
of his travels.

In my journcy of 1933 I discovered 1n Spit1 a manus
cript contamning a large biography of this saint'” and, as 1
expected, I found that 1t has prescrved from page 43 to
page 53 the 1tunerary which he followed 1n his pilgrimage
to the holy tirtha Since it 1s rather detailed and fairly old, in
as much 1t describes a joutney which must have taken place
in the first quartar of the XItn century, I think 1t to be
worthy of notice. I therefore give a translation of all
the passages containing some uscful data  The teat 1s also
appended since manuscripts of this work are, I suppose
not easily accessible. I'add that only passages of geographi
cal and hustorical interest have been translated, all pottions
contaming mere legends ot those devoid of any teal
mmportance have been suppressed

~ Though short, the text contains some useful informa-
tion about the Hitnalayan countries and their ethnology

12 Even his biography which 1s contained as a separate chapter n
the dKar rgyud rnams kys rmam tar gys sgron me and which bears the
title »Gyal brgod ts'an pas rnam t'ar gnad bsdus par sgron me 1s far from
being exhaustive

13 The full tide 1s rGyal ba rGod tsan pa mgon po rdo rjer rnam

t'ar mt'on ba don ldan nor bus p'ren ba
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It also shows that the area where Buddhism had penetrated
was more ot less similar to that of the present day.

Spiti was already a centre of Lamaism: in its
mountains tGod ts’an pa finds many famous ascegics.
Lahul was Buddhist, but no outstanding personility was
met by him: no mention is made of Trlokanath, and the

tribes of Mon pa—as he calls them—were rather unfriendly
towards Buddhism.

Though he met a Buddhist Sadhu on the way back
from Chamba, the people there seem to have been specially
Hindu and rather orthodox. Anyhow it appears that they
were not yet accustomed to seeing Tibetan pilgrims and
were therefore not liberal towards them: things changed
later on and at the time of sTag ts'an ras pa there was a
regular intercourse between Jalandhara and Tibet as there
is even now. There is hardly any doubt that this was
chiefly due to the travels of Tibetan pilgrims of the rDsogs
c’en and specially of bKa rgyud pa sects who used to visit
the sacred places of Buddhist tradition. After tGod ts'an
pa their number must have considerably increased : to-day
there is a regular intercourse along the routes and the track,
of western Tibet.

From there they descend to the holy tirthas of the
Buddhist tradition, to Amritsar where the tank of the
Golden Temple is believed to be the lake of Padmasam-
bhava, to Bodhgayi, to Sitnath. It was through these
routcs that there came down to_the Indian plains the Lama
who inspired some of the most fascinating pages in the Kim
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of Rudyard Kibling. That was no fiction but a real happen-
ing; so I was told by Sir Aurel Stein in one of those interest-
ing talks in which he pours as it were his tnrivalled ex-
perrence of things Asiatic.

¢ The inspiration came to Kipling from a holy man, a
Tibetan sadbu, who many years ago came as far as Lahore
and enquired from the father of the poet about the holy
places to be visited in India. This Lama tenewed the trad-
tion of his ancient forerunners and was certainly unaware
that he was to become one of the most interesting figures of
modern literature. Rudyard was then sull a boy, but so
gtcat was the impression he received on seeing the Hima-
layan-traveller that 1t never faded from his memory.

“From the country of Zaa-zun he went upwards.
Along this route thete 15 the holy place of Tretapun'* which
corresponds to the physical sphere in the list of the twenty-
four places (of the Vajrakaya)."® It is also the place where
three valleys meet'®; there from the root of a high moun-
tain, the niver Ganga flows downwards.””  Along 1ts banks

there are three divine abodes™ of Mahesvara......He (vrz.,
\

14 Viz, Inthapw: of the maps on the nght side of the Sutley w
the west of Katlasa. See below.

15 As tg the mysuc cquivalence of these places see below.

16 The three valleys arc that of the Sutle), that of Missar and
that of the river which Hows into the Sutley, to the south of Tuthapun

17 Gangd means of course the Sutle).

18 Lha brten (Lha rten) is, in this case, rather “a divine abode” than
temple: as I sud elsewhete, every rock near the temple of Tirthapui is
supposed to be the abude of some god or Tanwric deity Tucay,
Sants e brigants nel Tibet ignoto, p. 120,
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tGod ts'a pa) remained there for a few days and his mind
and his good inclinations greatly developed; great is the
benediction ‘one gets in that place. Then proceeding
downwards he went to Man nan of Guge' in ths country
of Zan Zun.* It was the residence of Atisa and there # a
muraculous spring. Then he went downwards to the
temple mT o ldint 1n Zan Zun where he saw the restdence of
Lha btsun Byan c’ub od,etc.” He went without hesita-
tion through the big nvers, but his body enjoyed a very
good health. Then, having crossed the whole country of
Zan Jun he went to Spit1, where, above Bi lcogs,” he met
the great Siddha K’a rag pa who was unnvalled in the

19 Man nm s to the south cast of Tohng, 1t was the buth placc of
the lotsava of Man nan, onc of the pupils of Rin c’en bzan po  Sce
Tucel, Rin c'en bzan po ¢ la nnasata del Buddbssmo nel Tibet Ocu
dentale sntorno al mille—Indo Tibenca II 1 visied this place dunng
my Tibctan expedition of 1935 and as I stated 1n the Wustrated London
News, 28th January 1936, I found there threc chapels 1n one of which
splendid frescoes by Indian artists of the XIth century sull exist  See
Tuccl, Indan Pasntings en Western Tibetan Temples, Artibus Asce,
VI, p 191 ’

20 Although, as a rule, fan Zun 1s considered to be a synonym of
Guge, this passage secms to show that Zan %un had a wider extension and
that Guge was metely a province of the same  The same fact 1s pointed
out by the travels of sTag ts’an ras pa and by a vety accurate biography
of the Saskya chiefs which I found in Shupks  Bla ma brgywd pas rnam
gar tar p no mtsar snn ba, P & a puiran, zan iun, glo bo, dol po,
guge

21 On Lha btsun Byan c'ub ‘od, see Tucci, Rin c'en bzan po etc,
p 17 -

22 Bilcogs 15 perhaps Pilche in the Lipak valley opposite Nako
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meditation of the rDsogs c’en system and had been con-
tinually sitting in meditation crossed-legged for thirty years;
1God ts’an pa asked him for the explanation of the law, but
since he wanted some presents, he replied that being a
beggar he had nothing t offer. The other then said that
he could not impart any teaching. rGod ts'an pa presented
him mentally with the seven clements of worship® and
the siddha then said thac this was the best offering. He,
then, imparted to him the instruction concerning the five
meditations,** vsz., that of the all-cmbracing Vairocana,
that of Aksobhya (vrz., the non-perception of manifesta-
tions), that of Ratnasambhava (viz., the immanent identity
of everything), that of Amitabha (viz., happiness and un-
substantiality both unconceivable by mind), and that of
Amoghasiddhi (vsiz., the spontancous activity). Then,
going upwards he found in a small monastery a naked monk
who (continually) counted (while reciting it) the syllable
“bam.” While counting the “hs#ms” he uttered, he had
become a siddha who had realized that all imaginations are
self-contradictory. Proceeding further he met a great

“a&ddba called “‘the man from Brag smug.” This mastet
was continually sitting in meditation and did not speak a
word to gnybody.......... .

23 Ths tefers to manasapiaja which as we know is considered to be
the best.

24 These meditations on the five tathagatas correspond to the five
mystic knowledges (paficajiana) upon which see Tucci, Indo-Tibetica
L, P. 1, p. s5.

3
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reached the pass. But the descent was even steeper than
the ascent so that we began to be frightened, thinking how
we could go «<hrough it. But one of the Mon pa being
tied by a rope to the waist, dug some holes in the rock with
his pick-axe so that we also went slowly after him. At
dusk we reached the bottom of the pass......... Then after
about twelve days we came to the presence of the king of
Cambhe. There all the mountains of the country of the
Mon come to an end. The plain of India is even as the
palm of the hand. Grains, food, antelopes, etc., are ex-
traordinarily good; green forests of sugar-cane wave in the
wind so beautifully that the mind rejoices.

The king of the place 1s called Bi ts1 kra ma;** he
commands seven thousand officers; each officer 1s appointed
over seven thousand soldiers. Inside the wall (of the royal
palace) the lotsiva beat the damars andall men of the
palace and all people from the town came to see (the visitors).
The king himself sat in a verandab and expressed in many
ways his astonishment.™............ They remained there
about five or six days and were happy. Then in
three days they reached Dsa lan dha ra. (When they
tered the town), a man came out from a crowd, went in
front of the ascetic®* and saying ‘‘my master, mg master”

32 Perhaps: vicitra var ma, one Vicitravarman is recorded by the
Vaméavali of Chamba as the son of Vldagdha (XIth century), but no
king of this name of the XIlIth century is known to me.

33 Is this the meaning of par pir smra ba?

34 Called in the text, as usual: Rin po c'e, viz., “the gem,”
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led him by his hand (to his house) and offered him good
food. This country of Dsa lan dhara is but one of the
twenty-four (branches as represented by the. twenty-four)
places (of the Vajrakdya)™.

& As’to the external twenty-four holy places in the
Jambu-dvipa they are the twenty-four miraculous appear-
ances of Heruka assumed by him in order to convert the
twenty-four kinds of gross people capable of being con-
verted. The twenty-four secret places correspond to the
circles (viz., the symbols) of body, speech and spirit in the

35 According to various Tantric schools and specially that of
Samvara the soil of India is considercd to be the tajra-body of Buddha
and it 1s divided into twenty-four limbs, each corresponding to a
holy place (pitha) of famous renbwn. The 24 places are presided
over by 24 demices called dps’ po regularly included in the mystic
mandala of the 62 deties of the Samvaratantra. 1 have
given the complete list and descripuon of these dcities in my
Indo-Tibetsca 111, Pac II, p. 42 ff. where the Tibetan literature on
this subject has been investigated. Our pilgiim following evidently a
Tibctan tradition, locates the pithas of the diamord-body in North-
Western India: so at the end of his travels to the Swit Valley Orgyan pa
can boast of having made the tour of all the 24 holy places. The Tibetan

“Wedition accepted by rGod Ts'an pa, Orgyan pa and sTag ts'ar ras pa
is certainly more recent than the other alluded to in the rituals of the
Samvaratantra. According to this passage of rGod ts’an pa there are:

(a) A Series of 24 places gedgraphically located in the supposed
Vajra-kdya: they are supposed to be the mystic abodes of various mani-
festations of Heruka.

(b) The 24 places as reproduced in the symbolic spheres of the
mandala, they are secret in so far as their significance is explained by the
gwrs to the disciple after a proper initiation.

(c) The 24 places in that mandala which is onc’s own body; they
must be meditated upon in the adbyarmika-piia.
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mandala. The twenty-four internal places ate in one’s own

In Dsaslan dhara all protectors (virs) and dakini
assemble as clouds. As to this country it is as even asdthe
palm of the hand and easy; bodbi-trees and palm-trees and
pines of various kinds grow (in this coﬁntry) and many medi-
cal plants such as the three myrobalans grow also there.

There are many fruit-trees such as apricots, pears,
apples, peaches, walnuts, etc.; many flowers such as all
kinds of lotuses, padma, kwmuda and pundarika can be
found there. The country resounds with the voices of
peacocks, parrots, cranes and many other birds.  Thus place
resounding with (the noise of) beautiful game such as black
antelopes, deer, tigers and leopards, 1s physically a natural
palace in whose interior gods and goddesses abide. To the
left and to the right there are two big rivers which in their
course meet here along the bend of a mountain-spur in the
shape of a slecping elephant in the town of Niga ko tre™
with five thousand inhabitants. On the spur of that
mountain there is a great temple called Dsa va la mu g in
which both believers and unbelievers offer their worshig™™
Thurty villages are in charge of this temple. The very day

the pilgrim arrived and went to Dsva la mu kbe, in the

36 Viz, Nagarkot.

37 Viz, Jvalimukhi. “Believers (p'ys) and unbelievers (nan)” are
here respectively the Buddhists and the Hindus, but later on, at the times
of s’Tag ts'ati ras pa, under the name of “believers’ both Hindus and
Buddhists are included, the unbelicvers then being the Muslims,
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night there were in the temple sixty or seventy girls, all
virgins, beautiful and charming, adorned with five kinds of
symbols like divine gitls, dressed and adornedswith various
orngments such as the jewelled crown. Some of them
cargied i’ their hands flowers and other things for the pija
such as incense, etc. The gitls having covered their head
with a cotton veil, entered the temple. The pilgrim follow-
ed them, but a man of low class holding the door-bolt did
not allow him to go farther; but he, without hesitation,
pushed the door and went in.  The other stood up but was
unable to hit him, (the pilgrim) went inside. One of the
principal ladies said ““Sit down here, all these are dakinis.”’*®
Then that lady began to sing some songs. The other girls
sang as if they were cither the sixteen mystic wisdoms
(vidya) or the twenty goddesses, made the offerings with
the various ingredients of the pija such as flowers, incense,
ctc. They sang songs and danced accompanying the dance
with gestures of the hands.............

In front of that grcat town, downwards, there are five
cemeteties.”” The first is called Ka ma ku Idan sar where
2sahmins and others carry purc corpses.  Then there is
the cemetery P'a gasu. It is a hill upon an even plain. On
the top thgre is a temple of the heretics. It is the place
where Samvara resides. Then there is the great cemetery

38 In spite of the corruption of the text it 1s easy to perceive thac
the sentence 1s in vernacular.

39 The most famous of these cemeteries scems to have been that of
Lagura or Languta, referred to also by Orgyan pa and sTag ts'ad.



44 é. TUCCL

called La gu ra of wriangular shape. There are images of
the Sun and of the Moon with the symbols of /i and
kais.° Between these two, on a kind of pillar, there is a
self-born image of Bhattariki-yogini. Then there is
another great cemetery called Mi bkra sa ra which bestaws
great benediction upon those who dwell in it and is possessed
of various propitious signs. Then there is the cemetery Si
ti sa ra which is in turn a meeting place of the protectors
and dakinis. 1f one resides for some days in these ceme-
teries one’s own merits greatly increase, and the (good)
inclinations develop by abiding specially in the two great
cemeteries La gu ra and P’'a ga su ra..........

In that town therc are many begging monks among
the unbelievers as well as among the believers, either noble
Yogins or Brabmins.

As to the time for collecting alms (it is as follows).
The mistress of the house gets up as soon as the sun begins
to warm and after having well swept the house leads (out)
the oxen and cleans the verandab. Their houses are cleaner
than the monasteries and on the earthen walls many
designs are painted. On one side of the kitchen they bsit

4o Al is the series of the vowels and kals the series of the conso-
nants, the two elements of all mantras and the symbels of cosmic
creation. According to the Tantras, the two series are respectively
encircling the sun and the moon, wz., the mystic circles in the nabhs-
padma, viz., the lotus of the navel-wheel at the junction of the veins
sds and piigald. Sun and moon are therefore symbols of the two as-
pects of the divine intelligence as it realizes itsclf in the reality of
the phenomena. Bhattarsha-yogini is the symbol of the central vein, the
susumna corresponding to the ewriyg state.
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rice-pap and: then the mustress of the house carrying
a sesamum-otl-lamp burns some incense of good smell:
then putting some hot rice-pap upon a plata of bell-metal
sh‘c goes out, and when the famuly has bathed, she worships
tl-&z sun-and the moon, th :n the image of $iva, the goddess
of the outet-door and the goddess of the 1nner door.” Then
the mustress of the house goes inside and when the rice-pap
15 cold, she eats it along with the husband, avoiding any
uncleanness. At that ume the smell of the aromatic herbs
spreads out and all beggats go for alms. The yogins blow
three times their brass-bell and carrying in one hand the
gourd and in another the damara, they reach the door of
a pouse, make the damaru resound 1n various ways and
say, “Give alms and practise the law.”

The country which 1s vcry big s called Dsva lan dha
ta, but 1t has numberless towns, Na ga ko te means n
Tibetan “The castle of the snake ” He stopped in that
place for about five months, but since the nourishment was
scanty and agtecable food was lacking, his body was in
a very bad condition Then he tetutned to Tibet. Avoud-
tng. the route he took formetly, he went by a shoit-cut since
he wanted to viste the holy place of Ku lu ta. After two
days along that route he met,in a place called Ki 11 ram a
great ascetic called Anupama whom he asked for the ex-
planation of the law. The other uttered ““Homage to the

4t 1do not know the name of the two gods of the door, for the
protector of the door, scc W CRrooke, Relsgion and Folklore of
Northern India, 1926, pp 98 99.

4
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Buddha, homage to the Dharma, homage: to the com-
munity”, thus bestowing upon him the protection of the
three jewels, and then he added : ““We both are two vajra-
brethren,** disciples of Acirya Nigirjuna. Go to Tibet,
you will greatly benefit the creatures.’

Then he went to the holy place: (tirtha) of Ku 1’ ta
which corresponds to the knees of the body included in the
citcle of the (Vajra-)kaya as represented by the twenty-four
holy places. The core of this place is called Siddhi where
there is a forest of white lotuses in flower; there, upon a
stene there are the foot-ptints of Buddha.*” In that place
one reaches quickly the best powers of the common
degree,*** but one meets also many hindrances; in this place
there are two venerable (bbadants) and one yogin.

Then he went to Gar $a; then to the retreat in Ghan
dha la. He spent there the summer; and his inclinations
to the practice of the good greatly increased. Then in
the autumn he reached the pass of rTsan sod in Spiti.

I must confess that these itineraries of the Tibetan
monks are far from that exactness which we admire in the
writings of the Chinese travellers. As I said before, not

. -
only a great deal of legendary and fantastic elements pet-
meates their descriptions, but the itinerary itself can, hardly
be followed from one place to another. Many reasons

42 Viz, fellow-disciples in the mystic school of Nigirjuna, the
most famous master of the Vaprayina.

43 Pethaps the same as the stdps alluded to by Yuan Chwang,
L 131 .
43a Viz, of the Prajidparamitd class.
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account for this fact; first of all proper names are spelt in
the most arbitrary ways; there is no trace of the strict pho-
netic rule generally followed by the Chinese pilgrims.
The Tibetan travellers try to transcribe into Tibetan letters
thg spelling of the variou- places which they happened to
visit; but this transcription is often imperfect.

We cannot also forget that their works were for a long
time copied by monks of various capacities who never
saw the places spoken of by the pilgrims. This is the
reason why so many mistakes creep into these biographies,
increasing the inaccuracies of the manuscripts which, as is
well known to scholars, are, as a rule, far from being correct.

= There are also cases when the authors attempt trans-
lating foreign names according to no fixed rule or according
to some fanciful etymologies which make very difficult the
identification of the original. No criterion is also followed
as regards enumeration of the places recorded in their narra-
tive. In some cases the places are mentioned one after
another; in other cases our pilgrims scem to forget the inter-
mediate halts and record only the starting-point and the
pkse of arrival. The direction is rarely given and even
when noted it cannot claim to be always exact. Distances
are never megistered except in-days: but this does not help
us very much, because we do not exactly know the average
length of their marches. As a rule the Tibetans are good
walkers, but they halt a good deal during the day.  So far
as my experience goes, I can say that they march at the
average of 10 miles per day. But in India they seem to
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proceed mote slowly on account of the heat and the differ-
ent conditions of the soil to which they are unaccustomed;
on the whole, travelling in the plains is for them mote tiring
than marching through the highlands and the plateaus,of
their fatherland. P

Records of speed ate often mentioned in these writings,
but we are confronted with exaggerations intended to show
the miraculous powers of these yogems and their proficiency
in those special Hathayoga practices in which the rlun pa
are said to be specially expert.*

For all these reasons 1t is particularly difficult to locate
the places mentioned 1n our itineraries; localization on the
basis of mere similarity of spelling of names when no &
tance and no direction 1s given 1s particulatly doubtful. I
must also confess that my interest is rather centred upon
other branches of onental hterature than history and
geography; this incrcases the difficulty of my task. But
my purposc has only been to place before scholars more
qualified for this kind of research than myself certain texts
which I happened to find and which are still difficult of
access. I leave them to draw the conclusions, if any, frem
the sources here made accessible. As regards these sources
I must add that the Tibetan «ext of Orgyan pa has been
appended since it seems to be very rare. [ selected those
portions of his vast biography which have a real historical
or geographical significance; legends, dreams, prophecies

44 Davio NEeer, Mystigues 2zt Magscrens dw Tibet. p. 210.
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which enliven. the narrative have been suppressed. But I
thought it necessary to add to the travels of Orgyan pa the
summary of those of sTag ts'an ras pa, who is also known
unger the name of Orgyan pa Nag dbai dGyamts’o and is
thg fountler of the monastery of Hemis in Ladakh. His
date is known, since we are told in the Chronicles of
Ladakh that he was a contemporary of King Sen ge mam
rgyal (about 1590-1635).°

His biography is easily accessible as it is printed in the
monastery of Hemis, and it seems to have been composed
at the time of the same ruler mentioned above by bSod
nams rGyal mts'an dpal bzan po. It beats the following
tiske:] Au ti ya nag dban rgya mts'oi rnam t'ar legs bris
vai di rya dkar por rgyud man. This section, which com-
prehends the biography proper, is followed by the itinerary
of Orgyan; Orgyan mk’a’ hgroi ghn gi lam yig t'ar lam
bgrod pas t'em skas written, according to the colophon, by
sTag ts’an himself and printed in Leh under the patronage
of Sen ge rnam rggal and the queen sKal bzan sgrol ma.

The third section consists of songs of sTag ts'an ras pa
in the traditional style of the dobakosa and of the poems
of Milaraspa, and bears the title: Orgyan pa nag dban rgya
mts’ oi wpgur bbum zal gdams zab don ut pa lai
bp’ rens ba.

As a rule, names of places in this itinerary are better
spelt, but from the geographical point of view we are con-

45 FraNCke, Chronicles of Western Tibet, pp. 108, 109.
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fronted with thes&neuuecuucyashasbeenmﬁemdw
in other Tibetan itineraries; anyhow a good deal of other
useful information is to be derived from the diary of sTag
ts'an ras pa. -

This is the reason why I gave a resumé of all impgrt-
ant passages concerned with the travels of this monk. In
this case I did not add the Tibetan text, since it is not diffi-
cult now to get a copy of his complete biography from the
monastery of Hemis which boasts of having this saint as
its founder.

The comparison of the two itineraries, vsz., that of
Orgyan pa and that of his later imitator proves very inter-
esting; we realize the progress done by Islam during the
three centuries which approximately intervene between the
two travellers; sTag ts'an ras pa st off with the lam yig of
his predecessor as his guide; so, at least, we read in his notes
of travel. But very often he failed to find the places therc
mentioned; is this fact due to the inaccuracy of the redac-
tion of the diary of Orgyan pa which he employed or was
it the result of historical events which in many a place had
already altered the importance of old cities and villages gad
shifted the halting-places of caravans from one site to
another?, . «

I feel rather inclined to accept the first view; compar-
ing the lists of the places visited by both pilgrims, we
easily realize that the spelling of namesin Orgyan pa's
travels was badly handled by the.copyists; I subjoin a few
instances, While the manuscript at my disposal reads
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‘Bhrarmils,’ the copy used by sTag tsai had Vara-
mila’: so Orgyan pa’s ‘Sila’ scems to correspond to ‘Hila’
of sTag ts'an; of another place our manuscript gives two
rcadmgs ‘Brahor’ and ‘Bhahola’, while the copy of sTag
ts % reads ‘Hora’; so also while on the one side we have

a ‘ugr’ or ‘Na ‘utri’ as the name of a big salt-mine, on
the other side the itinerary used by sTag ts'an reads ‘Bain-
hoti’. In this way it is clear that it is a difficult task for us
_to identify correctly the route followed by the pilgrims, as
it was for sTag ts'an to find out the places his predecessor
went through. In fact comparing the lists here appended
we must come to the conclusion that he followed a quite
indgpendent route; if we except the valley of Swét proper,
where more or less the itinerary is the same, the places
registered 10 the Lam yig of sTag ts'an are not to be found
in that of Orgyan pa—the only exception being Malot and
Rukala; it can only be stated that sTag ts'an went out of
Swit at least partially, by the same way by which his pre-
decessor had entered; but this implies that Sandhi pa and
Kavoka correspond to Kaboko, Ka'oka and Siddhabor. The
foute also to Kashmir is through Jhelum and the Pirpanjal
and not through the Hazara district as in the case of Orgyan
pa- The many adventures he met on the way, compelled
sTag ts'an to take long detours and very often to retrace
his steps. Anyhow in otder to have a better idea of the
two routes it is interesting to give the list of the places as
registered in the two itineraries.
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Orgyan pa's

gDon dmar
/4 day
North door ofcTise
Map'am lake
Kulu
Maru
Garnatama mountain
Jalandhara Nagarkete
(Nagarkot)
Langura cemetery
20 days<
Chandrabhaga niver
Indranila on that river
Bhrarmula
1 day
Sila
Town of the Mongols
near nver flowing from
Kashmir
Brahor (Bhahola)
1 day
Na‘ugti Na‘utn
1 (o 3 1n the verses)
Malakore (Malakota)
5 days
Rukala
4 days
Rajahura
Sindhu river
Kalabur
Bhik'robhasa

1 day

G Tucct

sTag ts'an ras pa

Tise, Myan po n rdson,

Pretapun, K’yun lun,
Sarang-la, fNam rgyal, Pu
Sa, Soran, K'yags, ¢
Suget'an *

Dvalamukhe

Jalandhara Kangaikot

Langura cemetery
1 day

Nutup u
Srinagara
Pathanna
Nosara
Kathuhara
Parurda
Paturar
Pathanmusur *
Sakirt
Salau
Bhets arbhura
Salakauthu
Sotakota
Ghortsoraka

2 days
Balanagaraula
Kashmir
‘Varan .
1 day
Mate
Zans dkar

4538 The Arabic numbers show the distance mn days from one place to
another, according to the uneraries ‘The spelling is that of the

Tibetan texts
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Irgyan pa
Caboko, Ka'oka
1 day

3honele Bhenele
hddhabh.or

(‘ragk'at
Sodambar river
llo mountain
(all together 7 days from
Ka'oka)

1 day

1 day
Rayik’ar (near Lhabapa’s cavc)
Mangalaor
/2 day
Dhuma t'ala
f sma’onka mountain (to the W)
(Kamalaglupa cave)

Mangala pim (o thc N of
Dumat’ala)

5 days
Ghan

7 days
Jrsar
I'sik’rota 3 days

1 day
Ramikot: (Rasmusvar)

days

:Dorjemula i
Kashmlt ) P
Jalandhara

33

sTg ts'an ras pa
hBargdan

Ga fa
K’an gsar-Dar rtse
Skye nan
Gusamandala
2 days
Re p'ag
1 day
Maru
2 da
Pata v
Kotala pass
Pang1
Sura
Naran-Kamaru
2 days
Tsambhe dam pa
7 days
Hindutam
Nurup’u—as before up to
Gotsoraka
big niver from Kashmir
(Varanula)é-®
15 days
Hila
(Hora)
(Banhot:)
3 days
Muraga river
3 days
Tsofara
Dhodhoéna
Vavula
2 days

45° The names between brackets are those of the places searched for
y sTag ts'an as being in the 1tinerary of Orgyan pa but not found.
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sTag ts'an ras pa
Malotta

2+9 days
Salt lake

3 days
Rukala

Akkithial
Bhahupur-
Milapur
Uts’alapur
Sapunpur

Reuret
Auke—Indus
Mats’ ilkanathatnl

Pora

v
Nosara

Matangana
Mitapim
Madha
Atsima
Pakihs
Dhamdhor1
Kituhar
Bhathurvar
Pathapamge
Mutadm
Kapola
Kandhahar
Hasonogar
Paruka
Nasbhala
Sik’sr
Momolavajra
Sithar
Bhysahura

Hasonagar agan
Paruba (beforc Paruka)

Nyapala
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sTag ts'an ras pa
Apuka
Killitila
Sikir
Momolavajra
Sinora
Pelahar
Muthilli
Musambi
Muthiksi
Mahiulli
Satihulda
Kalabhyatsi
Sangiladhuba
GothaitaSakam
Pass
3 days
Dsomok’ati where all the waters
of Orgyan meet
5 days
Yalom pelom
5 days
.K’arakéar
days
Riyisar 3 &y
3 days
Rahorbhyara (Marigalaor)
Riyisar again
1 day
Odiyina (Dhumat’ala)
» Kamalabir mountain
Mangalapani
Odiyina again
Riyis’ar
Midora
K'aragfar
Sandhibhor
Kavoka
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3Tag ts'ass ras pa*

Bhyatsabhasabhasor

Sindhu 5 days

Radsahura (not far from Atike)
2 days

Nila

Kamthe
Nepale
Nila'u
Lanka
Horafia
Asakamm
Mahatsindhe
Ghelamn

6 days
Gozsala

2 days
Kalpa
Rukila
Rahorbunda
Ravata
Sata
Hau
Tsiru
Ruti
Dselom
Sara
Bhebar
Nosara

Ratsuga

s Lithana
Pirbafitsa

Kashmir
Varan
Mate
Zansdkar
Maryul

3 days
L]

2 days

10 days
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As o the names of places, they are in general, no
more accurate in sTag ts’an than in Orgyan pa; many of
them have lost their somewhat archaic forms pften purely
Sanskritic and have become more or less similar to modern
names; Jalandhara is also registered as Kangarkot, Malakot
has become Malot, Orgyan is Kapur and so on.  Whereas
in Orgyan pa the Mongols are usually called Sog po or Hor,
vrz., the traditional Tibetan names for Mongols and Turks
wn sTag ts'an they are known regularly as Mongol and as
Pathan, though in his writings Pathan seems w have
occasionally assumed the meaning of ‘jagpa’ viz., robber.

» » But as regards Kashmir, the names are so like the
modern ones that doubt may arise whether they have not
been by chance given this shape in quite recent times, by
some learned Lama of Hemis on the occasion of the reprint
of the itinerary. One might think that to the same ela-
boration of the text are also perhaps due the dialogucs in
Hindi often inserted in the book, and which seem to have
a quite modern turn,  But certain forms as kindly sug-
gested to me by my friend S. K. Chatterjee are now
obsolete and point to an early stage of Hindi hami, tums,

rot: vela kbar, ctc. ’

I subjoin two examples:

fol. ro—When sTag ts'an escapes slavery in Momolavajra
and is saved by a Brahmin in Sithar, the following dialogue
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takes place between the Tibetan pilgrim and that Beahmin
(fol. 10, b): —

Hindi Translation of the Tibetan version
sT. Hami bhotant: dsogt I am a Tibetan ascetic
huva (Tib. rtogs Idan). , .
Br KaSimin bha (corr  Are $ou a Tibetan ffom
bho) tant1 aya Kashmur?

sT. Hami Ka$imin nahi, I am not a Kashmiri- I am
hamara maha tsinna from (the province of
huva Kadimini thibanta  dBus and gTsan) beyond
pan dafa mast mighaya Kashmur, T lefc after ten
hay: months (journey).
When he meets the old Brahmin who with his caravan

leads him to Rukala (fol. 8, a).

Hindi Transhiwon of the Tibetan version
Br Tu mu abo cham You come here, sit here, do

bhefa rot1 vela k'ahi you eat bread or not?
kyt na .

sT. K'ahi k’alu I do eat1t.

Br Hami bramze huva, I am a Brahmin, wait a
tumi torra bh’yata moment Let us go to-
sang1 rdono ho dsa gether. -
The comparison of the two 1uneraries 1s also interest-

ing from many other points of view. It shows, that at the

ume of Orgyan pa Islamic invasion had not yet com-
pletely destroyed the last traces of Buddhism and Hindu-
ism. We find, in the account of his travels, hints of
survtval of small Hindu principaltties in the Salt Range and
in Uddiyina. As I said befere, the names of places are
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stll recorded in a Sanskritic form as can easily be realized
even through the corruption that their spelling underwent
in the Tibetan manuscripts. On the other,hand, when
sTag ts'an undertook his travels, Islam had succeeded in
establishing its supremac, more or less everywhere.

* As to Orgyan, 1t appeats, from the account of the two
pigrims, that Udegram-Manglaor was considered the very
core of the country along with the sacred mountain of Ilam
already famous at the time of the Chinese travellers. But
the kings of Orgyan did not reside there, but rather on the
outskirts towards Hindustan. In the travels of Orgyan
pa there 1s no mention of a king of Orgyan or of his
osputal, only a prefect 1s tecorded as residing 1n a place
called Kabo ko or Ka'oka, pethaps three days’ march before
the Katakar Pass. This prefect, to judge from his name,
Rajadeva, was a Hindu or a Buddhist, certainly not a
Muslim. At the time of sTag ts’an ras pa the capital of
Orgyan 1s said to be Dsamikoti which seems to have been
placed along the bank of the Barandu. In fact, 1t was in a
valley which collected the waters of the country of Orgyan,
and'at the same time one could reach from there the
mountain Ilam 1n five days without crossing the Karakar
Pass. Thy king was called Pafitsagaya. No mention is
made of the rehigion he followed, but there 1s haidly any
doubt that he was a Mushm, though very liberal and well
disposed towards the Tibetan pilgnm.

-

These kings ruled therefore over a vast territory in-

cluding, besides the Swit proper, even part of Buner.
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There is no record, in the accounts of our pilérims, of
monks or learned people who continued the tradition of
Buddhist scholarship; if he had met any, Orgyan pa
would not have failed to mention his name, as he did in
the case of Kashmit. )

Anyhow at the time of Orgyan pa, a popular %nd
magic form of Buddhism still survived. Witchcraft, for
which Uddiyana had been famous even in the times of the
Chinese pilgrims, was then in full swing. But the oldw
traditions recorded by the Chinese travellers and centred
round the figure of Sakyamuni or his preachings seem to
have been forgotten or to have ceased to attract the attention
of the people. The atmosphere which surrounds and inspiges
the pilgrims is purely tantric. Samvara and Guhyasamija
have become the most promincnt Mahiyina deities; the
place of Sakyamuni and his disciples has been taken over by
Indrabhiti and Kambalapa. These facts quite agree with
the revival of Tantric Buddhism in the Swat valley which
was chiefly due to the wotk of Indrabhiiti and his followers,
a work certainly deserving greater attention than has been
given to them up to now.

At the time of sTag ts’an there is not the sllgT\test
trace of any survival of Buddhlsm but we haye only the
mention of ruins; even the sadhus, who were occasmnally
his companions of travel or whom he found in the country,
do not seem to have been Buddhist since they belonged to
the sect of the Nathapanthiyas.



PART 11
Translation of the 1tinerary of Orgyan pa

- Setting out from gDon dmar 1in Pu rans’ in half a
day we” reached the north door of Tise,” the king of
glaciers, and started meditating among a crowd of five
hundred ascetics (ras pa).* Then we drunk the water
of the (Lake) Map’am.®

Then we arrived at Kulu (Ku lu ta) and Maru® which
respectively correspond to the knees and the toes of the
Vajra-body divided into twenty-four great places.

1 Pu rans 1s the castermost province of Western Tibet Arc the
ume of Orgyan pa 1t was undcr independent chiefs of the IDe family
Sce G Tucct, Rem c'em bzan po—Indo Tibetsca, 11, pp 16, 22 and
Tucct GHERSt  Secrets of Tibet, p 251 As to gDon dmar, it 1
unknown to me

2 Viz, Orgyan pa and his companion d Pal ye

3 Viz, Kulasa, T se 1 the aboniginal name of Kailasa, perhaps
this name 15 to be 1dated with Te se known i Tibetan demonology as
onc of the ncthern spuits (sa bdag) According to the Bonpos, the
mountain 1s sacred to Gs K'od or rather to the Gs k’ods because, 1in some
Bonpo manuscripts I found that the Gi k’ods arc 360 The Buddhusts
consider the Kailisa as the mystic palace of bDe mc’og, vsz, Samvara
upon Samvaresce G Tuccs, Indo Fibetica, 1lI, 11

4 Ras pa, wz, “a person wearing cotton clothes” 1s a common desig-
nation for all ascetics though 1t 1s specally applied to the grub t'ob of
the bKa' rgywd pa sect

5 Ma p'am or Ma p'ail 1s the name for Manosarovar, 1t 1s also
called gy ts'o “turquoise-lake " from the colour of its waters, or- ma
dros pa=anavatapta

6 S Lévi proposed to identify Maru with Chitral. From our

6



P G. TUCCI

At that time we did in one day the road which o0 an
ordinary man takes seven days, without relenting or being
ured erther fn body or n spint.” In this place a female
Ksetrapala dropping pus and blood from the nose, sad (o
us)  “First of all do not abide in*front of the magper.
Then do not abide 1n the middle of thy companions 1
stay here, I will procure (your) maintenance.”

Then I thought that somehow I could go to Orgyan.”

Then during the hot months® we resided 1n the great.
mountain called Garnatama'® where many good medicinal
plants grow, there are also five miraculous springs. At
that place there was an Indian ascctic called “the Vulture,’
who was considered to be good n discussing (religtotis
matters)  Since 1 also explained thoroughly the doctrines
of the various vehicles, all the ascetics who lived there were

pleased

accounts 1t seems that the Tibetan uadition, which must have
some weight since 1t dcpends upon Indian data, located that counuy
near Kulu It must rcfer herc to the Upper Chandrabhaga Valley,
bordering Champi, Maru, according to the Vamsavali of the C'amba
kings, 1s the reviver of the solar race and prictcally the founder of the
royal lincage of Chambi Scc VoGEL, Antigustses of the Chambia
State, 1, pp 81 and gt

7 This refers to a special yoga practised by some Tibctan ascetics
which 1s believed to develop the capacity of running at great speed
Those who pracuse this meditation ar~ called, as we saw, rlun p'a

8 Orgyan pa took that gul for a dikim

9 For dbyar ka—summer, or dbyar be—jyaistha ~ April-May
10 Garnatama cannot be located by me
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Thdn, along with many Indian ascetics, we went to
Jalandhara'* corresponding to the top of the head of the
twenty-four places (of the Vajra-body).

At that place there 1s a great town called Nagarkete
(D72, Nagarkot). In a r.ver there 1s a trnangular'® piece
of knd, digging of the soil there 1s forbidden * there 1s a
cemetery'” called Lan gura, where there 1s a boulder which
looks like a skull, a self-made (image) of'' Aryabhattarika
appears thare  To the north there 1s a famous image
Yalled Jvalamukhi whee on looking'” at the divine face
cverything blazes in fire  Near the royal palace thereis a
cemetery called Mitapara where theie 1s a cave of the
Mahitma Nigayjuna called Mitaglupa In front of 1t

' tl.let:: 1s one of the aght kinds of trces called Nilavrksa *

If you hurt 1t you dic immediatcly  So he said

11 In thc MSS Dsva ru  As to this plice sec 1bove p 21 Cf —
HurcHinson & Voce, —History of the Panjab Hill States

12 Cos hbyun in this sense 1s not m the dictionarics but the glosses
of Tson Ka pa on the Guhysamajitka by Candrakiri fol g3 6b—
dearly states that 1t 1s a svnonym of zmr gsum— tuangle

13 The correction dur k rod for K rod as in the manuscrpt 1s sure
tGod ¢s an pr nd sTag ts an rcfer to the same plice 15 a famous ceme
tery So also Orgyan pa1 himsclf in this same page when he relates
the story of the ganacakra which he and his companions held 1n this
place (Lagyura y¢ dur k’rod)

14 Ran byon for the more frequent ran bbysn sclf born

15 bstan=mg lta ba

16 According to the Tantric tradition, exch cemetery 15 possessed
of 1ts peculiar characteristics viz, 1ts own tree, its protecting deity its
naga, etc  The hsts from Sansknt and Tibetan sources are given in
Indo-Tibetscs, 111, 11, p 1736
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From that mountain, travelling ohe mbnth we
went to the south;

In the royal palace of the country of Jalandhara

There 15 a great bazaar where (one finds) goods
(meeting) all wishes. .

I was not able to carry away any handsome géod.

After twenty days’ march from Jalandhara we reached
a nver running from Ghatali'’ called Chandrabhigi on
whose banks there 1s the town of Indtanila.

To the east there 1s the plain of tGya skyags ** One
night we met (/. there was) a woman who was putting,
while singing, many weapons into a bag ' Next morning
we met four Tartar horsemen and I was hit by one of thea
with the back of an axe, since I withstood him violently,
he dragged me for half a day by the scarf I used in my
ascetic exercises,” kicked me in the chest and, then, I lost
the sight. But at that ume I collected the vital force
(prana) and the mental force 1n the wheel of the bindn and
I let them go 1nto the central vein ™

17 Ghatal1 1s perhaps Gandhola referred to above 1n whose proxinmty
the Chandra and Bhiga meet

18 Unidenufied, but perhaps a translaton of Bbarata

19 According to Otgyan pa this woman must have .bccn a dakim
for teling the smpending danger *

20 Sgom t'ag, yoyapatta, the scatf used by ascetics for fastening
together their limbs 1n some of the most difficult yoga-postures

21 Orgyan pa refers to a Hatha yoga practce of preserving the
vital force, mind-stuff, sems, (Skr oitta) 15 belicved to have prana with
its five-fold principal aspects as its vehicde In the moments of decp
meditation this mind stuff 1s made to enter in the central vein (svadbiies,
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dP*ye” thought that I was dead. Then, restored
to my strength, I made a great noise and I overpowered
him with the exorcistic magnetising look, so that he was
unable to speak and began to tremble.  All our companions
“s3id that I was a siddba.

* From Intanila (viz., Indranila) we reached Bhrarmila®’
in one day; from there we went to Sila. Then we arrived
at a town of the Mongols whose name I have forgotten.
From this place upwards Indians are mixed with Tartars.
Some are Hindus (that is, people of India); some are
Musurman (that is, Tartars); some being fused together
and living in the plains are equally called Mo go la.

At that place there is a niver flowing from Kashmir;**
we fordcd it and rcached a town called Brahora® of
7,000,000 inhabitants (sic). The prefect of the town is a
Tartar Malik Kardarina by name. One day’s march from
this town, there 15 a hill full of mineral salt; 1t s called

candaly ot madhyama) which 1s supposed to run from the top of the
head to the adbisthanacakra, viz, 10 the wheel under the navel, 4 c'un
“short 4” 15 considered to be the symbol of the germinal consciousncss
as prsent n oursclves.

22 dPal ye 15, as we saw the companion of Orgyan pa

23 Accon;lmg to the copy used by sTag ts'an Varamila  As to Sila
(sTag ts'an: Hila) 1t may correspond to Helin.

24 Viz, the Jhelum—the town of which this pilgnm has forgotten
the name is perhaps Mong or Haria.

25 The only big place on the route followed by Orgyan pa seems
to be Pindi Dadan Khan which formerly was one of the biggest sale-
markets; of course the number of inhabitants is exaggerated. Naugiri
must be searched for in the proximity of Khewra mines
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Nalcugn; the salt (used i) Kashmir, Malo’o Fhodsar,
Dhokur, Jalandhara® is taken from there. Many salt mer-
chants come 'from this place even to Jalandhara. The blg
road to these salt-mines offers very little danger since one
finds plenty of food, many companions and there ar€,
usually, many bazaars. So he related.
From there we reached 1n one day Bhahola.”
From the niver (which flows in that place) we
went to the west for one day’s march.
There 1s 2 mountain of mineral <alt called
Nacutn.”
I did not carry away a bit of salt

So he sad.

Then, 1n one day, we went to Malakote®’ where we

begged (food) from the queen (rans) of that place, Bhuja-

26 Maloo 1s Malot, Ghodsar 1s.Gujat

27 Ewvidently the same as Brahora bn the river

28 The same as Naugin

29 Malot Its temples are well known For references sec V. A
SwitH, History of Fene Arts sn India and Ceylon, 2nd Ldiion—p 119,
CoomaraswamY, History of Indsan and Indonesan Art, pp 74
and 143 It 15 difficult to state why Malot 1s called the “gatc ob the
ocean”, perhaps this was due to the fact of there beng some import-
ant market to which caravans used to carry goods from the sca and the
Indus mouth *

As to Hulagu it can hardly be, 1n spite of the similarity of spelling,
the famous emperor who was almost a contemporary of our pilgnm the
temple alluded to must be a Hindu temple, as 1s proved by the statement
of sTag ts'an ras pa that 1t was destroyed by the Moghuls, according to
Archeological Report, V, p. 185 1t whs founded by the Kauravas and
Pandavas.
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\
devi by\name," and she gave us food, provisions and
glothes. That place 1s famous as ““the gate of the ocean,
mine of jewels.” There 1s a temple founded by king
Llulahu.  There great plants of rtse bo™ grow.

: * Then three days’ march to the west™

In the town of Malakota,

There 1s the gate of the mine of jewels (the ocean)

He did not carry away even a bundle of medical

All sorts of trees grow from the earth.

herbs.

So he sad.

Thete we went for five days to the north-west to
sheotown of Rukala.”” There a queen,” Somadevi by
name, gave us provisions for the travel. Then in four days
we reached Rajahura which 1s one of the four gates to
Orgyan. The other three gates arc Nila,"™ Purso,
Kacoka.

In Rajahura we went [or alms; but as soon as we
thought of eaung (what we had collectcd), all fruits turned
into ants and into worms. I showed 1t to dPal ye who
felt nausca and was unable to eat.  Winking the eyes I

30 Or shall we understand Bhojadcva?  Rami can also be a mustake
for Rini = .

31 rTse bo, vz, rtse po, rise po 15, according to Sarat Chandra Das,
a plant called 1n Indian texts kantakars.

33a But, 1n the prose section, they reached Malot in one day only

32 Rupwal Nila 1s about ten miles to the north-west of this town

33 Either rini Somadeva or rini Somadev:

33b Perhaps the same as Nila on the Soan River to the east of Pindi
Gheb:
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/
said “eat” and the rest of what I had been catiq% tutned
into fruits and grapes. But he did not feel the incon:

ventence of being without food and was not able (to partake
of that).**

So he related. i

[ ]
To the west of this town there flows the river

Sindhu. It 1s one of the four rivers flowing (from the
Kailasa) and 1c springs forth from the mouth of a lion in the
* It Hows through Maryul®® and then, from the,
country of hBrusa’ on the North of Kashmur (which

country borders on Zansdkar and Purig),” throiigh Persia’®®
reaches Urgyan

Takmg ho!d of one another’s hand we went toetlt *
ford of the Sindhu I entered a boat and asked the boat-

34 The translation of thus passage 1s doubtful

35 Cf Indo-Tibetsca I, p 80 That 1s why the Indus 1s called by
the Tibrtans  Sen ge k'a hbab

36 Maryul 1s Ladakh, I have shown elscwhcre (Inpo TiBeTICA I,
p 15 that though in recent umes Manyul has been also used for Marysl,
ongmally Man yul was a district to the cast of Purang on the border-
land between Tibet and Nepal It has been stated but I think on very
poor grounds that the so-called Mo lo so (WATTERS—On Ywan
Chwan'’s travels 1, p 299) corresponds to Ladakh, but the form I\gar po
suggested by Cunmingham does not exist, at least to my knowledge

37 hBrusa 1s Gilgit  LAUFER—Die Bruza Sprache

38 Pung 1s the distnct of Kargl v

39 Stag gzig corresponds, as known to Tajig and 1s the usual name
for Persia or Perstan  of coursc Persia in our text refers to Chilas and
must be understood 1n a broad sense as the countries depending upon
Persia  This passage and the following statement pont to the fact that
the name of Orgyan was not confined to the Swat valley, but included

part of Buner and, roughly speaking, the termtory between the Swat and
the Indus.

Kailasa.'
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man to pyll the boat, but this man sad: *“No objection,
(but) on the other side of the river they say there are
Turks, there 1s fear of being killed.” T replied that I was
not afraid of dying and he pulled the boat  From dhis

,place upwards there s the country of Urgyan, there
are 90,000 towns, but no other place there except Dhu-
mat’ala®® 1s called Urgyan. At that ume Urgyan had
been just conquered by the Tutks. So he related

Having forded that niver, there 1s (a town) called
Kalabur We reached there at sunset all inhabicants,
men as well as women, thinking that we wete Turks,
began to hit us with stoncs, then we took sheltcr among

~somg trees and they, saying that that night we could not go

anywhere cse, departed But that very night a great
storm broke out and we ran away unnoticed from the
village.

He said that in the interior of Urgyan there were
Persians. Then we met (liz there were) a husband and
wife who, running away from the Turks and retuining
home, drove cows and sheep, cairying with them a small
child We said tothem ““We arc two Tibetan monks going
on p:lgrlmage to Urgyan  Let us join you and accompany

you as far ag Dhumat’ala **** Then I caruied the child and

40 This imphes the (quivalince of Dhumatala often spoken of in
the Padmasambhava lteiature, with Orgyan, the name of O:gyan,
Uddiyana sull survives in the wvillage Udegram, the Ora of the Greek
authors I, upon which see SIR AUREL STLIN—On Alcxander’s track to
the Indus Cf also down below sTag tsans iunerary

408 Tu the nes, Humati la
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drove the cattle.................. Having forded dffe Sindhu

we went to Bhik’robhasa; then in one day’s march we
reached Kaboko." In this town all people have a virtuous
mind and a great wisdom. There, are provisions in greage
quantities and munes of carminium. Its prefectss c%lled.
Rajadeva; he is the master of the greatest part of Urgyan.
One month to the west of that town*™*
To the west of the ford on the river Sindhu
There is the town of Ka‘oka
Where there are mines of carminium
But he was unable to carry away even a bit of 1.
So he said.

Then that liberal master gave in the country an entef®
tainment and sent us a man to accompany us up to Bhonele,
distant one day’s march and, (as to the towns) beyond
that place, (he gave us) a letter to lead us safely up to the
holy place of Dhumat'ala (m which hc had written):
“Let them be accompanied by such and such to such and
such places.” Firom Bhonele we reached Siddhabhor and
then, having forded a small river, we went 1n onc day to

42

K’aragk’ar.” From this placc upwards they say thgrc 18

41 That the niver Sindhu had been crossed has already been sad
Bhik'robhasa was not namcd, but in its place mention was made of
Kalabur ~ This implies that Bhik’sobha sa was considered the first
important place after having crossed the Indus Kaboko seems as Ka co
ka—mentioned at p 4s.

41a Viz, Malot.

42 This small river seems to be the Barandu while K'aragk'ar must
be a village in the proximuty of the Karikar pass,
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the bouniary. There are good rice and wheat, and van-
ous kinds of good fruits get ripe; there are always trees like
the neck of the peacock.
. (The country) 1s cove.ed by soft herbs and by fowers
of every<kind of colour and smell, there 1s a rniver running
thrdugh Urgyan called Kodambhar ~ To the east there 1s
the mountain Ilo** which 1s the foremost of all mountains
of the Jambudvipa  There 1s no medical herb growing on
the earth, which does not grow there It 1s charming on
account of its herbs, stalks, leaves and flowets  Sarabhas
and other antelopes wander there quite freely There are
many gatdens of grape, beautiful birds of every kind and of
agous colours make a deep chatteting

From that country we went to the west for seven days,

Up to the mountain Ilo, the peak of Karagk ‘ar

In the mountain, Sarabhas play

And there are garduns of grape in abundance

I did not covet any thing

Then, on one day we reached Rayik’ar* which 1s

43 I 1m not quite surc that tls 1s the rendening of 5o tan

44* This mountain has already been referred to by the Chinese pil
grims by whom 1t was called Hi lo Fouciier (BFFco 1go1, p 368,
n 3) was the fist to denufy Hilo with the Ilam  Cf also A
STEIN On Alexander's track p 27 &

45 This place seems to be Sardu, on this locality 1nd its archzolog-
cal importance sec A STEIN—op ot pp 3639 It 1s called Ray sar by
sTag ts'an While here there is no menuon of any intermediary stage
between Rayik ar and Manoglaor vagucly stated to be 1n the north and
no notice therefore of Udegram=Dhumat'ala on the other hand down
below 1t 1s nghtly said that leaving Rayik’ar they reached 1n half a day
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séid oo have been the capinad of King Indrabbowef® Now
it is divided into two towns: in one there ate about sixty
houses, in the other about forty. To the north there is
a temple founded by king Indraboti and called Mangalaog,,
where there are various images in stone of* Buddha,
(munindra), Tara and Lokeévara. *
When I saw from afar the country of Urgyan my
(good) inclinations became very strong.  In these places as
soon as any common tealization is experienced various P'ra
men ma*’ flesh-eating dakinis, come privately in front of
(the experiencer) as a spouse. Near Rayik'ar there is a small
river; it can be forded by a man and it runs to the south.
Having forded it (one finds) in a protuberance of a rocky them
place where the great Siddha Lavapa used to stay. A
Dakini let a shower of stones fall upon that (place), but
Lavapa showed the tarjanimudra and the stones remaincd
in the sky just as a tent .** -The Acirya turned with his
powers the dakinis into sheep so that in that country all
women disappeared;*** the men assembled, went to their
search but could not get (them). Then the Acarya

Dhumatala. This last statement is of course quite cotrect Mafiglaor
should have been mentioned after Dhumat'ala.

46 Viz, Indrabhiti the famous tantric teacher and, the spiritual
father, according to the Tibetan tradifion, of Padmasambhava.

47 On these P'ra men ma, who were a special class of yogmi see
Tucct—Indo-Tibetica 111, 1, pp. 126.

48 Upon the local industry of rags bambala sce STEN—Op. cit.,
p- 8o. »

482 Because, in this country, women were all considered to be
dakinis,
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shaved All the sheep and wore upon his body 2 woollen
mande (jva; kambals); from this he was called Lavapa,
viz., ‘‘the man of the woollen mantle.”** .

»  Then they went to make homage to him and asked
him to {et them free. He asked: “Do you make an en-
gag.cment?," They agteed. Then he said: “Wear the
shoes upon the head; insert a ring in the nose; use (lie.
make) a girdle (in the shape of) a snake.” This has be-
Lome the custom of the country up to now.

A woman there said to me: ‘“You are Indrabhou.”

My disciple Ses rin asked: “‘Indrabhoti and Lavapa did
not live at a different time 2" [ said: “Lavapa was not

ongemporary with the great (Indrabodhi).  There were
two Indrabodhis; I am like the Younger.” So he related.”
Near Rayik’a there is the country of the P'ra men
'ma); all women know how to turn themselves by mag-
cal art into any form they want; they like flesh and blood
and have the power to deprive every creature of its vitality
and its strength. Then, in half a day we arrived at

Dhumat’ala.”* This is the core of the miraculous country

or Llrgyan. By the mere view of this country our cries

49 This aory is also related jn the biography of the 84 Siddhas—
Griinwedel—Die Geschichten der 84 Zauberer, p. 176 £. and Edel:tesn
mine, p. 56 ff. Sce also the account of sTag t'an ras pa. But our text
is rather obscure.

50 All this passage scems to be a gloss or a later addition by some
pupil of Orgyan pa. That there was more than onc Indrabhini is also
accepted by Taranatha, Edelsteinmine, p. 109.

51 Viz, as we saw Orgyan, Uddiyana, Udegrama,
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(of joy) could not be counted. In front of it ?crc is a
self-appeared (image) of Aryabhattirika in sandal wood;
it is called Mangaladevi.

I slept before it and I perceived that some trouble (lie.,,
hindrance) was to come. I asked dP4l ye to prepart a stick
but he would not hear. Next morning he went to thiree
hamlets to the north and I went to the south to collect
alms. I met some women who threw flowers upon me
and put a dot of vermilion (on my forehead) making vari-
ous symbols taught by the Tantras; so that my powcrs'
increased and my vitality greatly developed. But he™ was
surrounded by an armed crowd which was on the point
of killing him; T ran to his rescue and when I said ghaes
he was my companion, they let him free. In this place
there are about five hundred houses. All women know
the art of magic and if you ask them:, “Who are you ?,”
they reply:, “We are yoginis.” While I was lying down
in front of Mangaladevi, one woman said (to me): “‘Enjoy
a woman”’, but I hit her with a stick and she ran away.
The day after a woman met us both with incense and
scattered flowers upon us and honoured us. It was the glft
for having kept that gem which are the moral rules. In this
place there is a woman who has three eyes; anpther has a
mark manifest on her forchead viz., the coil of a svastika
red as if designed with vermilion. She said:. “I am a
self-made yogini. I can make everything appear in view.”

52 Viz, dPa] Yg,
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Then a Vartar said:; “If you are a self-made yogini, bring
something from my country”, and she immediately pro-
duced a bow and a Turkish hat, so that thre Tartar was
.amazed. He said that rhis woman was the wife of the
king of ‘Dhumatala.*

Among the women of this town there is one who 1s
said to be a yogini. Since 1t was difficult to recognise her
I took food from the hands of all women of the town and
by cating it I surely got spiritual perfections from them.
In the town of Kaboka® I took food from a woman called
Saluntapuca and as soon as I drank a cup of soup (given by
her), the place began to tremble.........
~ o The great yoginis famous 1 this place arc four: Son,
Gasuri, Matangi, Tasasi.

Sont is (the dikini known in Tibet as) hGro bzan.*

To the west of this place there 1s a snow (mountain)
called Kamaconka™ whete they say that there 1s the
palace of the yoginis: 1 1ts interior there is a cave for asce-
tics called Kamalagupta, where there 1s the image of a
Krodha of blue colour, with ornaments made of human
bonc§ ; 1t has three eyes and 1s shining with splendour like

53 rGyu ma tala is a mus-spelling for Dhumat'ala

54 It must be the same as the place alicady mentioned at p 47
Though that town does not belong to the very centre of Orgyan which
the pilgnm now desenibes, it 1s referted to again as beng also a cenuie
of those dikinis whose powers Oigyan pa hete prases

55 The dikini hGro bzan 1s famous all over Tibet Her rnam t'ar
or biography belongs to the most popular Tibetan literature.

56 But down below in the veise-section Kamadhoka.
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the tays of the sun;_ he has (in his hands) a sword and a
skull.

dPalye ¢hought that it represented Samvara.

To the cast of this place there is a cemetery called
Bhirsmasa,” crowded by terrific assemblages as (thick as)
clouds of dangerous dakinis (in the shape of) boats, pofson-
ous snakes, kites, crows and jackals.

A little to the north there is one of the eight kinds of -
trees called okasavrksa. A little to the south of that ceme-
tery there is a self-made (image) in stone of a Kgctrapéla‘,
called Dhumunkhu. In proximity of that tree, on a stone
called Kapalabhojon; there are self-made images in stone of
Brahmai, Rudra and other deities. There, there is 2 palmes
tree which is called Mangalavrksa, that is “‘the auspicious
tree.” In its proximity a spring called Mangalapani; (that
is, the auspicious water) runs to the south.”

To the east of this thete is a small mountain called
Stiparvata where many trees of sealdan® grow. To the
west of this, in the rivulet Mangalapani there is a piece
of land of triangular shape called Mulasaikota; (?) there,
there is (an image) of Aryabhattarika spontaneously appeat-
ed. But now fearing the Tartar soldiers she stays in
Dhumat’ala.

s7 Viz., Bhirasmasina.

58 Perhaps the same as the:tree and the source alluded to by Sun
yung, p. 410, as being near the footprints of the Buddha. If this is the
case, the places here mentioned must be near Tn-it

g0 Pethans Khadira. Acacia Catechu.
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In front of it many women assemble and worship it
e;aculatir?g “kilitssh.””*® Those who are deprived of
.sn-cngth or humiliated are (thereby) favoured (by becoming)
fortunate.

Thas is the principal of the twelve Sripatvatas of India.
" Ot 1ts border there 1s 2 valley known as the valley of Sri.
While I was sleeping for some days 1n a temple buile by
Indrabodht at the gate of Urgyan, many dakinis assembled
and preached the law.  Thus 1s the very miraculous country
of Urgyan.

Fiom that countty he went to the west for four
days;

To the west of the “‘stone without touch”

To the north of the tuver Kodambari

To the cast of the glacier Kamadhoka

There 1s the muaculous countty of Urgyan

The dakinis of the three places assuming human
shape

Give enjoyments of mcxhaustible plcasute

But I did not seck for great enjoyments.
So Lie said.

Y the miraculous country of Dhumat’ala there 15 the
benedictiongof the Blessed one.

He sad-  “The individuals who are proficient (ls¢
good) in the Tantras, masculine as wdl as femunine,*
obtain the instructions of the Dakini of the three places

60 Kils-tssls 1s a Mantra used 1n many a tantric ritual
61 This refers to a twofold division of the Buddhist Tantras nto

8
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Whetefrom the spiritual connection with the deep road can
be arrived at?.”

Then dPalye said: “I believe (in all this), (but)
let us go back to Tibet.” I replied: “From a country
far away I teached this place withoug considering (the risk
of) my life and I obtained a great benefit; the best could be
to lay the head down here; 1f this is impossible, at least 1
want to abide here, at any rate, for three ycars.” Then he
said, “Even if you do not want to depart, (at least) accom-
pany me up to Rajahura.,” So we went. Our companions
who seemed to be merchants said to me, ‘“This friend of
youts does not understand the language and will not get
any alms. Without you this man is lost.” Then L
thought that it was a shame to lcave in the way, among
difficulties, a friend who had come to a holy place from a
country far away and a fellow disciple of the same gurs;**
going downwards, we reached in five days (a place called)
Ghari. Then in seven days we reached Urfar.”® Then,
having as companions some merchants we arrived to the
gate of a terrific cemetery. When they saw it they were
greatly afraid and said, “‘Ghosts will come and men will
die.” I said, “Do not fear. I can protect you from the
ghosts”; and then by the blessing of Dand~* nothing
happened.

feminine and masculine (literally ‘mother’ and ‘father’), according as the
medium of their experiences is the prajia or the upaya
62 Viz, rGod ts'ai pa. 63 Uiasi, vz, Hazara,
63a Perhaps Niladanda.
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From that place we went to the ecast for seven
s days;
A terrific cemetery is to the south,
In the fortunate kingdom of Ursar
There is corn and no (land)lord, (so that) anybody
can carry it away.
But I did not carry away a single grain.
Then, after threc days, we arrived at Tsi k'ro ta;*
there is a great river (coming out) from a rock in the moun-
*ain, There a merchant, being inflamed by a disease,
began to fight, killed two (of his) companions and
wounded another. Then I evoked the meditation of
Gubyapati and overpowcred him by the magic look; so
that he immediately died; otherwise by fighting at close
quarters they would have killed cach other. So he rclated.
Then in one day we reached Ramikoti.  On the other
side of the river (which runs there) there is Rasmisvan®

64 Pecrhaps in the proximity of Mozufferabad (is there any conncc-
tion between Tsi K'tota and Chartota near this place?). The nver
along which the pilgrims reach Kashmir referred to lower down is
obviously the Vitasta.

6§ Riameivara, as known, was and still is a famous pitha in South
India, but in this Tantric cosmography, as accepted by the Tibetan
writers, it has been located in the Western Himalayas which are supposed
to comprchcnd the whole of the ¥ajrakiaya—See Indo-Tibetica 111, 11, p.
43 sqq. I cannot idenufy this Rimesvara referred to cven by sTag ts'n ras
pa; it is anyhow clear that it has no relation with the Rimiérama which
was a pitha in Kashmir and the Sanskritiscd name of Rimuch (Ramusa)
referred to in Nilamatapurina and in the Rijatarangini. Sce A. STEIN,
Kalbana's Chronicle of Kashmir. This place is on the road from Supiyan
to Srinagar near Shozkroo,
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(one of) the twenty-four places (of the Vajrakdya) which
corresponds to the space betwecn the eyebrows of the
Vajrakiya. There the space between the river coming
from Kashmir and the water of a pond is similar in shape
to the eyebrows. . .
‘Thence four days’ march to the east;
there is a place (called) Rasmisvari
in the house of the village they nursed (him) and
boiled wine
but he did not carry away a single barley-pastc’
ball.
(Marching) to the right of the river (flowing) from
Kashmir after nine days we arrived at a narrow valley called..
tDorjemula®® and then reached Kashmir.

The sutface (of this country) is flat like the palm of
the hand and charming, stretching from east to west; in
the north there is a lake purc as the sky, called Kamapara;*’
(the place) is lovely on account of the beautiful flowers; it
is thickly covered with excellent trees bent (under the
weight of) their ripe fruits; it is adorned by all sorts of ripe
crops, and furnished with every kind of riches. It is a
mine of knowledge sprung forth from that gem which is

the teaching of Sakyamuni; every creature Ractises the

66 rDorje milla (lower down ‘Varamula') is a curious name half
Tibetan and half Sanskritic: it evidently derives from a vernacular form
of Varzhamula (now Baramula) where the first part of the word was taken
by Orgyan pa as a corruption of Vajra.

67 Kamapara is perhaps a corruption of Kamalasara=Wular lake
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white dharmas. It is the place to which refer the pro-
phccy of the Prajiaparamita when it says:

“it 1s the abode of many Buddhist panditas.”

From there (we went) to Srinagara a town of three
 million and six hundrea thousand inhabitants; having been
{ava'ged by the Mongols now (they have been reduced) to
no mote than threc millions.”® Then we went to
Vatipur® where the saffron grows. Then we arrived at
Bhejibhara,” which counts nine hundred thousand inhabi-
tants. There he asked many sacted Mantras of Samvara
and other Tantras of hBum mi S$ri la™ and of other
Panditas. As they cntered the town for alms many
children began to hit them with bricks; but two girls saved
them, led them into a house but gave them no food.

Then, came an old man who was the houscholder and
(said to us) “If you do not stay (in my housc) one day, it
will be a shame to me.”  Then, having paid homage to us,
he asked: “Who are you?”” We replied “We are reli-
gious men from Tibet and have gone on pilgrimage to
Urgyan.” They felt some doubts and called for student
who asked:, “I{ you arc men of the law, what kind of
law do you know?,”

68 The number is, as usual, cxaggcratcd

69 Vatipur down below: Varipur is a corruption for Avantipur;
this statemet,* anyhow is not exact, because saffron-fields are to be found
only ncar Pampur.

70 Vijayajeévara now Bij-bchara, Bijbiara.

7t Bhimiila?
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t

Since I repliéd that I knew the Abhidharma (msion
pe) we commented together upon logic and he agreed :hat
it was true (that I knew the law).

Then he asked: *‘Besides this system, what else do
you know?;” When I'said: “The Kalacakra™ hg replied:,
“It is false,” and was amazed.” I insisted that itewas’
true; then they called a student in order to sce whether 1
had said the truth or not and after discussing the
pint he recognised that I was a learned man. Then
they sent for an old man who could recite by heart e
Vimalaprabha;™ the husband was famous as a learnea man
all over Kashmir. Idiscussed with the wife and got myself
out farrly weli. .

The lady sad: ““O learned man, what (else) do you
know or have hecard.”

I replied: I have thrown away all objects of
knowledge as grass and having gone to Urgyan and to
other holy places I have forgotten (everything).”  Then
they agreed that I really was a Tibetan pandit and were
pleased. Since I was made known by the name of
“Mongol” which I had formetly been given by that boy,
the king as soon as he was aware (of this fact) sent®some
policemen to catch me and from midnight to ghe day-light
(my host) said to the king that I belonged to another reli-

72 The Kailacakra is sull considered in Tibet as one of the most
difficule Tantric systems.

73 This is the commentary upen the Kilacakra; it is being edited
by my pupil Doctor M. Carelli and myself in the Gaekwad’s Oriental
Serics.



TRAVELS OF TIBETAN PILGRIMS 63

gion and was not a Mongol. But he did not listen to him.
Then the"others having relinquished my protector, my
protector said:  “‘It is better to escape.”” Then, wearing
Kashmiti dress we went to a ford of a big river, (but we
Jound there) a group of about thirty Indian guards who
aid?  “The men whom we want are here,” caught hold
ot us, and took off our dress. We asked: ““What will be
done to us?”  “You will be led to the presence of the
king and killed; until that, there is nothing to do.”—"If
we are to be killed before the king, we should be happy to
dic here.”

Then turning downwaids we laid the head on the
crossgd arms and slept; (then they said:  “While they
stay here, let us go to cat”’) and they went away.

We ran away very quickly without touching as it
were the earth; but, since a great wind-storm atose, even
our traces wete not vistble.  Then, restraining our breath,
we went to a river which was tunning very slowly and with
gieat facility without sinking as 1t weie in the water, we
reached the other shorc. That day we stayed with some
young shepherds who happened to be there and 1n the
mght'wc slept in a heap of grass; i the morning we went
for alms and somebody gave us some worn clothes.

From that place after onc month to the east

We went to Varipur stcadfast throne of Kashmur,

in its fields the saffron grows

but I did not carry away even a pistl of that
fower.
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When we reached a pass on the way from Kashmir

among a crowd of women wearing furred cvats, there
walked about five hundred women who had the hair loose
on the back. They asked, ‘““Wherefrom do you come?
Whereto are you going?”” I replied: *“We come from
Urgyan and go to sBud bkra.””  “O great man,“your
enterprise is fulfilled.”” So they said, and suddenly disap-
peared. Afterwards the mK'an po bsGrub rin asked me
if those women were dakini of that time, and I agreed that
they looked so.

Then we reached Jalandhara and after a few days some
Kashmiri merchants happened to be there, and asked us:
“Where do you come from?” “We are Tibetan monks
gone on pilgrimage to Urgyan. On the way back we
came to Kashmir and your king (wanted to) kill us both.”
They looked astonished and said: “Pethaps you are a
siddba. When the king sent some men to catch you, a
kind of rainbow 1n the sky gradually vanished.”

Greatly astonished they made me great honour and
many offerings and I began to be famous cven 1n
Jilandhara as a monk from Tibet who had gone on
pigrimage to Urgyan and had got there miraculous
powets.

Then we went to Maryul.™

74 The residence of rGod ts'an pa.

75 The short-way for going to Maryul (Ladakh) would have been
to cros the Zoji la; I cannot understand why they took the long way to
Kangra and Lihul



PART 11l

TRAVELS OF <TAG TS'AN RAS PA

*(2, a) Even sTag ts'an ras pa starts from Tise and
through Myan po n rdson’ and Pretapun, a day’s journey
only from that place,” entres the province of Zan Zun in
Guge'—(Zan 2un gi yul Gu ge'). He then reaches
K’yun lun® and after five days he halts at the bottom of
the Sarang la.”* Having crossed this pass, he cnters the

1, Myan po r1 1dson 1s in the proximity of Dulchu gompa

2 DPictapunr 1s the same as Tirthapurt (sce above p 15)  In the
dkar c’ag on mabdtmya of the monastety the name 1s mus-spele as glNas
tre bsta puri, an evident corruption of Tirthapun through the colloquial
Tietapun—This mihitmya 1s preserved 1n the monastery and 1ts atle 1s
glNas vre bsta pun gys gnas yigs (=yrg) dkar c'ag (ms. c’ags) gsal bas
me lon (ms lons) Pretapun scems to be the ongmnal nime since Pre-
tapunt 15 included 1n the list of 24 places presided by the 24 Viras Sec
Tucci-  Inde Tibetsca 1, part II, p 42 Padma lan yig, Cuar V
The place was named Prctapun perhaps on account ot the hot springs
of sulphur which are to be found there and were considered as beng
connected with chthoman dewes. On Pretapuri—, Tirthapun sce
Tuccre Sants e Brigants nel Tibet tgnoto, p 120.

3 That points to Palkye where vast ruins are sull to be seen. Sce
Tucci: Sants s» Brigants, p. 132.

4 On the rclaton between 2an Zui and Guge see above, p. 16

5§ K’yun lun (the valley of Garuda) as I stated 1n the above work
was a very big vown, sull considered by thc Bonpos as one of therr
holiest places: mNul mk'ar “the slver castle” of K'yun s sl
invoked in the prayers of the Bonpos.

52 I hardly think that the distance between K'yun Jui and the
Sarang la can be covered in five days.

9
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narrow valley (ron) of Ku nu and through rNam rgyal,®
Pu, Sa, he artives after two days at So ran and then sets
out to K'yags;” in five days he reaches Su ge t'an® and
after chree days more Dsva la mu khe. In the proximity,
there 1s 2 warm rock which 1s said to have been the med:-
tation-hut of Nagirjuna (2, b). Then in one day,*the’
pilgnm reaches Dsalandhara—one of the twcnty—fm{
limbs of the vayrakaya; 1t 1s 2lso called by the Indians
Kankarkot and by the Tibctans Nagaikot. (2, b).

To the east of this place there 1s a temple i the
shape of a stiipa in whose 1nterior one can sce a stons
image to a helmet - 1t 15 called Mahiduikha’ and 1t 15 sad
to be the abode of the goddess rDo 1je p’ag mo. 01: the
four sides there are four holes for the four magic karma
to the north there 1s a place for bloody sacrifices
(dmar mc’od).

Even sTag ts'an ras pa.refers to a practice of the
Hindu pilgiims mentioned by early Persian and Eutopean
traveliers: that on the eastein side people used to cut therr
tongues believing that 1t would grow again within thiee
days.'

6 rNam rgyal s Namgyal of the maps at the bottom ®f the
Shipki pass on the Indian side

7 DPu 1s of coutse Poo of the maps and Sa 15 Sam between Poo
ind Kanam  So ran 15 Sarahan, the *summer residence of the rajas of
Bashahr, perhaps K'yags 1s the same as rGya sKyags of Orgyan pa
See above, p 44

8 Suge t'an s, I think, Suket 9 Mahidurga

10 For Europcan and Indin refctences on this subject, sce His-

tory of ¢ njab Hill States by ] HutcHinsoN and | Ph Voo,
Vol I, p 110.



TRAVELS OF TIBETAN PILGRIMS . 6

Then, to the south of this place, sTag ts'an ras pa
went to Langura' one of the cight cemeteries with its
peculiar tree; people used to offer bloody sacrifices to a
Nigavrksa (gesar) which grows there. Not very far,
ythere is 2 cave where the Tibetan ascetic rGod ts'an pa
spenit some time in meditation. Tibetan pilgrims usc to
reside there: in the first month of the year, on the occa-
sion of the holiday which commemorates the miraculous
cxhibitions of the Buddha all believers (nan pa)'* of India
assemble in the place and make offering.

During the festival-ceremony after the new moon
yagins (dso ki), sannyasins, (se fia si) and Tibetan pilgrims
perfgrm their worship without distinction n the royal
palace. In a piece of land between two nivers, flowing in
that cemctery, there is a boulder, looking like a skull.
where one can see quite clearly the image of rNal hbyor
ma."" sTag ts'an ras pa could not accept the local tradi-
ton which saw in the stone the miraculous image of Gana-
pati with the elephant’s trunk (3, a).  To the north of this
place there is a hillock called Kha’ nu ma otre.

The king of Kankarkot, which is a very pleasant and
fertil® country and inhabited by a good-looking people, is a

believer; 1n his family therc has becn an incarnation of a

11 On this cemetery, see above, p. 23

12 For sTag ts'an the word “belicvers” seems to include not only
the Buddhists but also the Hindus as opposed to the Wdam

13 Vis Yogini, in this case Vajravarahi.
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K'or lo sdom pa,™* therefore, in the country therc are many
sannyasins and yogins.

One day to the west of Kan gar kot, there is Nuru-
p'u; then the itinerary of the pilgrim runs through
Srinagara, Pathanna, Nosara, Kathunara, Pa‘ru rda,
Pathanmusur, Sakiri, Salau, Bhets’arbhura,’® Salakau thu
So ta ko ta, Gho tso ra ka; within two days from this
place he reached Ba la na ga ra ti la, the residence of
many yogins. On the southern side of a hill in its
proximity one can see upon the rock the very clear mira-
culous image of Orgyan.  That is also the place where
two famous yogins Dsin ta pir'® and Dsapir disappcared
into the earth. .

Then he went to Kashmir of which he gives a general
description very similar to that found in the Lam yig of
Orgyan pa; to the west, in a piece of land between two
rivers, there is Rva me $va ra'” which corresponds to the
eye-brows of the vajrakdys. ‘To the east there is the
stiipa of Pan pure’® in the middle of a lake. That stiipa
was erected in order to commemorate the miracle of the

14 Viz. of Cakra-Samvara. On this Tantric cycle sce Tucct: Indo-
Tsbetica 11, part 11, p. 17. ¢

15 Some places can be identificd: Nurup'u is Nurpur, Pathanna
pethaps corresponds to Pathankot, Kathuhara is Kathua, Jalau may cor-
respond to Salathian; anyhow it is clear that sTag ts'an went from
Nurpur to Jammu and from there proceeded to Kashmir.

16 These two names seem to be mis-spelt, at least it is difficule to
recognize the original form of them: the name “pir” though specially
used for Mohammedan saints is also occasionally applied to Indian
Sadhus.

17 See aboWy p. s50. 18 Viz, Pampur.
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athat Ni ma gun pa who, sitting in meditation, over-

wered the ndgas who wanted to disturb him; the ferce
winds which they roused were unable to move even the
border of his clothes, and the weapons they threw upon
_him tirned into flowers; being unsuccessful in their
. attempts, they requested him to ask for whatever he want-
ad and he replied that he desired as much ground as was
necessary for him to sit in vajraparyanka (3, b). So all
the lake dried up and in the surface which thus emerged
‘there is a town with three mullion and six hundred inhabi-

" There 1s also a grove, the Kashmirian residence of

tants.'
Naropa.
, The capital of Kashmir is a big town called Na ga
* there is a temple of the unbelievers called Bha ro ma
tst”’ which is adorned by four hundred pillars. In Palhar-
sgan’® there is an image of sGrol ma inside a well.  To the
cast therc is a hill called sTagsilima®™ said to be Gru
dsin.*
Then in onc day the pilgnm reached Puspahan™
where he stopped for seven days (4, b). Then, leaving

in Kashmir his thiee companions suffering from fever and

19 On this legend and 1ts source sce VogrL, Indian Seipent-lore,
PP 233-235 '

20 Abreviation for Snnagara 21 This is the Boromasyd

22 | cannot identify Pa lhar sgan; I suppose that it is to be
tdentified with the Parvati hill.

23 Takht-i-Suleiman 24 Potala, the abode of Avolokitesvara,

25 Also called in the Tibetan biographies of Niropa, Marpa and
Milaraspa: Phulahari: “mountain of flowers.” In Ider books
this place scems to be located not in Kashmir but ncfdﬁilandi.
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anxious to go back, he went to see the rock Senta® from
where water runs from the fifteenth day of the Pburtcenth
lunar mansion up to the fifteenth day of the etghteenth
lunar mansion. This place corresponds to the fingers of
the vajrakaya and was still in the hands of the believers.

Returning to his friends who were run down °by
discase he went along with them to Varan® but on the way
to Mate® one of his companions died and another, Grags
pa rgya mt'so by name, passed away in Mate. So only
Dran po bzan po was left (5, a). They spent there’
three days and went up to a high pass.® sTag ts'an
halted in the evening on the top, but since his companion
did not atrive, on the following day, he returned back thyk-
ing that cither he had died or was unable to procced; he
met him ncar half-way below the pass. but on thac day it
was impossible to go any farther on account of the snow
which fell heavily; next day, they started and crossed the
‘pass with great difficulty and having recourse (5, b) to
some yoga practices after fifteen days reached the Tibetan

Zans dkar where they met the great Siddha bDe ba rgya

26 This spring is sacred to the Goddess Samdhya and is called now
Sundbrar. STEIN, KALHAN'S Chronicle of the Kings of Kashtny 11, p. 469.
“The spring of Samdhyi dcrives its fame as well as its appellation from
the fact that for uncertain periods in the carly summer it fows or is
supposed to flow, intermittently, threc times in the day and three times
in the night.”

27 Unidentified.

28 Is Moatti on the river Brinvar.

s 29 Perhaps Shilsar Pass.
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mts'o who invited them to spend some time in retreat in
the place*where he used to meditate. Behind 1t, thete 1s
the magic shield™ of Naropa, they spent two months in
that place.  Then, when their companions arrived from
Nagarket, 1ntending to go to Ga $a,” the place of the
dalinis, they went to hBar gdan*® and from theie, having
thken leave from bDe ba igya mts'o and his disciples,

they reached Ga sa.  The king of this place Ts’e nn dpal
Ide'* rendcred service to them for three months. Then in
K’an gsar** they were attended upon by the younger sister
of the king with her son; she was called bSed nams. They
«xplained various doctrines, such as the mahamudra, the
six Jaws of Natopa, ' the Pranayoga, the law of the
karmic connection, the esotetic methods, the teachings of

Mat pa M la ras pa, and Dvags po™ rje, the story of the

30 The txt has  p’ub, but 1 think there 1s 1 mstahe, cxace
teding bang, p'ug * cave

31 Ga {3—Garda, the wsual Tibctan name for Lahul

32 Thus 1s pahaps, Padam, the chud village of Zansdhat, though
the Chiontcks cdived by Ir\wehi the name of this place 18 spelt
p 164 Dpal ldum (p 166 dPa gtum)

33® This king 1s o be identificd with Tse rin gyl po brother
(Chromcles of Tinan, EraNchy, 1bid, p 212) v son (Genealogrcal Tiee
of the Chicfs 8 Tsnan, 1bid, p 2}36) of bSod nams rgya mt'o- perhaps
the same as Ts'e 1n sc grub of the document 1efured to rbnd at page 218
(about 1569 AD)

34 On the lefe bank of the Bhaga nver.

35 Viz the “Niropit cos drug”, the fundamental book of the
bKa'rgyud pa and the guide of ther hathayoga practices

36 This 1s the sampradiya of the first masters of the WBI d pa
sect. auee
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law,*” the Mam bka’ hbum ete. They also wisited the
places near Lahul, such as Gandhola, Gusa mantiala,”® Re
pag, and Maru cortesponding to the toes of the
vagrakdya®. In winter they sat in retreat for six months n
gYurrdson. Then, for two months they went to Dar rte,*!
where was the king. Altogether, they spent an entire Jear
inGada After that, while his compantons remained therd
he went vith a single monk from Dar rtse to K'an gsar,
sKye nan,*® Gusamandala where begins the country of
Kuluta corresponding to the knees of the vajrakaya, then]
in two days, he reached Re p’ag where there 1s the image of
sPyan ras gzis in the form of hGro drug sgtol ye $es.”> The
image 1s made m stone from Kamaiu."" Then, 1none
day, to Maru, in two days to Pata, then to the bottom of
the Ko ta la pass, having ctossed the pass {ull of snow he
reached Pangi and then Sura and after two days Na
ran. This country 15 called Ka ma ru and corresponds to
the armpits of the vaprakdya Having crossed another
high pass, he reached in two days the narrow valley of
Tsain bhe dam pa,'" which he traversed i seven days.
Then he found himself in Hindutam **  The itinerary

37 Cos bbyun Tlus 1s the gencral name for any history of the

holy doctrines b
38 The famous work attributed to Sron btsan sgam po
39 Gus on the Chandra River 40 Sce above p 18

41 The first village to be met when entening Lahul after crossing
the Borolacha Pass,

42 Viz Ti nan 43 Sce SCHUBERT, tn Astsbus Asiae vol 111

432 valley of the Chandrabhaga
44 Viz Chhbi 45 Hindutam, mus-spelling for Hindustan
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then runs through: N-rup'u, Srinagara, Pathanna
Nosara Kathuhar, Patura, Pathanmosur, Sakin Salau,
Bhetsarbhura Salakauthu, Sauta, Kauta, Ghotsoraka*® in
whose proximity a big river, coming from Kashmur runs to
the south. Since in the 1tmerary of Orgyan pa 1t was
"startd that on the other side of this river there 1s a place
called Vara mila he (7, a) marched for four days towards the
south, but could not find that place. His companion Z1 ba
rnam rgyal lost any faith in the unerartes and advised him
t retutn. But he did not listen to him and went to the
north-west, after fifteen days through a desert country he
reached a place called Hila. He asked theic for the town
called i cthe 1tnerary of Orgyan pa Hora and said to have
700,000 1inhabitants, nobody could tell him anything
about 1t. Nor had he better results when he enquired
about the mountan of muncral sale called Banhot. They
said anyhow that there were many places where onc
could find mines of mineral sale the nearest being those of
I'sofara, having traversed for three days a descrr country

7

they reached Muraga ' There they forded a big river and
after three days more they reached Tsofara. It 1s a valley
stretching from north-west—where 1t 15 very high—to
the south-east, where 1t 1s low. On 1ts notthern side
there are many ravines facuig south where there 1s mineral

salt 1n the shape of rocks. To the south of this place there

46 Sce above
47 The nwver 1s of cource the Jhelum, Muraga s perhaps Yulahwal
Tsosara 15 to be located in the proximity of the Chuil 'all

10
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is the big country of Dhagan and that of Dsamola** where
there are many believers and many sects of mortks. The

come to take salt there from Nagarkot up to Lahor and
Abher, on the other side, up to Gorsala®® and Ghothaia-
sakam. In the old itineraries it is written thatethe salt
of this placc goes as far as Orgyan; but at the time off the,
author this commerce had stopped; anyhow even h
Orgyan there is mineral salt of blu colour like crystal.
From Tsosara (6, b) he went to Dhodhoina, and Vavula,
then, after two days to Malotta,” where there is 3
temple founded by king Hula ruined by the soldiers of
the Mugal. In the itincrary of Orgyan pa it is stated
that to the north-west of this place there 1s Rukala, but
nobody could give any information about this town.
Anyhow marching towards north-west, they met some
Turks who were salt traders; he enquired from them
about Rukala, but they replied that the place beyond was
desert and full of brigands who were likely to kill them.
They could give no information about the road. Proceed-
ng farther, they had a narrow escape from five or six salt
diggers who wanted to kill them; the next day (8, a), they
turned back but lost the way, went to the east and® after
some time they met some salt-traders; among them there
was an old Brahmin who becaime a friend of the Tibetan
pigrims. These went along with the caravan until, after

48 Dhagan is Dekhan, and Dsamola is the Tamil Country.
(Dramida. Dramila). )
49 Pe-f?lap“h.Gujmdm. 50 Malotta is Malot: See above
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nine days, they met a salt-lake® on whose shore there was a
large pastare-land. The pilgrim confesses to have forgot-
ten the name of this lake. The merchants there carried
their trade of salt and butter and then went away with the
youngersbrother of the Brahmin, sTag ts'an resumed the
* matth and after three days artived at Rukala;* then they
vent to Akkithial, Bhahupur, Mailapur, Utsalapur,
Sapunpur, Reurct, Atike® 1n front of which runs the Sen
ge k’a hbab. Ciossing this river there 15 a place called
Ma ts'il ka natha tril; then there 1s Pora, Nosara,
Matangana, Michapant. It 1s a spring which has a sale
taste and 1t 1s said to be derived from the urine of Padma-
samlzhava. They went farther on along with that old
Brahmun, thtee yogins and a houscholder, Atumi by name
(8, b). Afrer having been detained by a man called Tsadul-
hayt™ who expressed the desire to accompany them but
delayed the departure on account of some clothes that he

51 This 1s the salt lakc near Kallar Kahar It took our pilgnm so
many days before rcaching this place because, we are wld, he went
astray

52 As I stated bfore (p 47) T supposed that Rukala 1< the same
as Rugwal  As to the naines which follow, if the idenufication Rukala-
Rupwal 15 exact, Bbahipur nught be Bahhuwala to the notth of Khaur,
Malapur, is peghaps a mus-speling for Kamalpur and Utsalpur <cems to
correspond to Uchar (to the south of Campbcllpur)

53 Auke must be Atrok: this idenufication is sure on account of
the Sen ge k’a hbab said in our text to be fAlowing near that place  The
Seni ge k’a hbab is the Tibetan name for the Indus.

54 Of all these places Nosara can certainly be identfied with
Nowshera. Pora 1s pethaps a corruption of Piran

55 Perhaps a Mohammedan name: Shahidullah
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had to wash or of the bad weather, they started again on
the journey; but the old Brahmin left them and returned
(9. a). The itinerary of s'Tag ts'an runs then through
Madha, Atsimi, Pakéili,** Dhamdhori, Kituhar, Bhathurvar
Pathapamge, Mutadni, Kapola, Kandhahar, Hasonagar.
Then, they forded a river and resumed the joutney '
through Paruka, Nasbhala, Sik’ir. Proceeding farther fet
half a day they met about sixtcen brigands who boasted
to be from Kapur, viz., from Orgyan. They hit the pilgrim
on the head, cut his hair, took off his clothes and then sold
him as a slave, for some silver tank’as and some payesa to
two brothers. After having met another group of six
brigands and still another brigand and paid the ransom,
in the evening he reached with his proprietors Momola-
vajra (9, b). He was given some work to do, but at the
fourth part of the day (t'un) he began reciting the prayers
loudly. The old father of the house in a fit of rage, hit
him twice on the head so that he lost consciousness, but
* he recovered after having recourse to some yoga practices
and to the meditation on his gur#. He escaped and arrived
at a place called Sithar where he was caught again by the
people. He told a Brahmin who happened to be there
that he was a Tibetan not from Kashmir but from Maha-
cina; with his help he was released and at the suggestion
of that same Brahmin he went to Bhayasahura  where he
met many yogins. The chief of them was called Buddha-

56 Pakiili perhaps is Bakshali in which case Madha could be iden-
tified with“MPwdin.
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nitha, He was received by them with greac joy and was
given the*name of Samonitha (11, b). Those ascetics had
holes in the ears and were called Munda. Living near
Giiru Jiananatha sTag ts'an learnt many doctrines of the
yogins, such as Gurganitha.”® During his stay in thac place
he *could assist in some wrestling performances in great
fishion in that town. There was there a famous wrestler
who was challenged onc day by a Turkish officer who
boasted to be very clever in that very art.  This Turk
began fighting, but was casily overcome by the other who
though often requested by his badly injured rival to stop
fighting, did not cease until that officer was killed. In
the proximity, there is onc of the eight cemeteries, viz.,
that called Ts'an ‘ur ‘ur sgrogs pa where there is a thick
wood. Both believers and unbelievers carry there their
corpses, the believers to burn them and the unbelievers to
bury them. They go there for sccret practices and in the
night one can see corpses rising from the soil; there are also
many dakinis black, naked, carrying in their hands human
hearts or intestines and emanating fire from their secret
parts. In this place there are also performances. They
fight'one with a shicld and another with a sword. If one
breaks the hicld that is all right; otherwise even if he is
wounded or dies it is confidered to be a shame (12, a).
In that place in the first month of the year on the occa-
sion of the big holiday which commemorates the great

56b I cannot find the origin of Samonitha: is it Snmghunitlm?
Gurganitha is Goraksanitha. ‘ :
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miracle of Buddha there is a great mela where many yogins
and sannyasins meet. They told him that he would have
seen a great yogin hailing from Orgyan (13, a). In fact]
he met him and he was astonished to see that he knew
cverything about his having been captured by the basudits,
ctc. ) ‘

This yogin told him that he was bound for Hasonaga
but that he would return within ten days to take him to
Orgyan. Therefore, sTag ts'ai ras pa waited in Bhyasa-
hura for ten days; then, since the yogin did not comé
back, he decided to start alone. The yogins assembled in
Bhyasahura and the great Pir Buddhanatha advised him to
go wherever he liked cither to Dhagan or to Hindutar"n or
to Lahor save Orgyan; there were there too many Pathans
who would have killed him (13, b). So he requested them
to show him the way to Hindutam, but in fact he went
to Hasonagar where he enquited about the yogin from
Orgyan who was called Palanitha and succeeded in find-
ing him. That Palanatha was a Pathan by birth who after
having been an unbcliever became converted and spent
many years in Orgyan. Then they joined a party of
traders and went along with them upwards. They <cros-
sed a small river and then, through Paruba., Nyapala,
Apuka, Killicla, Sikir,** Momolavajra, Sinora, Pelahar,
Muthilli, Musamli, Muthiksi, Mahatilli, Satihulda, Kala-
bhyatsi, Sangiladhuba, Gothaiasakam they arrived at a
high pass; having crossed it, they arrived in the country

56¢ Bu: before Sik'ir.
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of Orgyan. After three days they reached Dsomok’ati*’
where there is the palace of the king.  This king was
talled Parts’agaya. He holds his sway over the 700,000
ol towns of Orgyan. This king was an intimate friend
of PMandtha and therefore he gave them a guide who knew
well the country. After five days they arrived at the
-nountain Yalom® pelom said to be one of the eight Sri-
parvatas to the Jambudvipa. At its bottom therc grows a
medical herb called jazi and on its middle there arc thick
woods of white sandal. On the top there are fields of
saffron. In their middle there is a tank, where the king
Indrabhiiti used to bathe and on the border of this tank
there are many chapels beautifully catved and adorned with
bcan:s of red sandal. The top of this mountain is higher
than the Himalayas. He resided there for seven days (14,
a). In a desert valley near that mountain there are many
wild animals and every sort of poisonous snakes. Then
they went to the other side of the mountain (*15, a),
where there is a valley in the shape of a full-
blown lotus with eight petals, stretching  towards  the
south-west.  After three days they arrived at K’arakéar;*’
then eafter five days at Rayifar.” Up to that point
the custom_of the people of Otgyan is like that of

57 Dsomok'ati is said, down below, to be the place where all rivers
of Orgyan meet: and on his way back to Kashmir sTag t'san went
straight from that town w the Indus: from there he also starts for the
mountain Ilam. I therefore think that Dsomok'ati is to be located
in the Baranda valley. '

~ 58 Ilam mountain, on which see above p. s51. ..
59 Which scems to be the Karakir Pass. 60 Saidu.
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the Indians. But after that place it changes. Both men
and women have a girth of jewels; this girth eometimes
is 1n the shape of a snake of black colour, sometimes of §
snake streaked. They wear a black hat of felt in the
shape of a toupet which 1s adorned with many jewelst the
women wear a cap like that of Padmasambhavasebut '
without the hem. Both men and women wear earrings,
bracelets and rings for the ankle made cither of silver or
of earth properly prepared.  To the south-west side of
this place there 1s the palace of Indrabhiu with nine
stortes (15, b).  But at this ume there were only the rumns.**
Not very far, to the north-west, there 1s the place where
Padmasambhava was burnt, the soil turned into cl.ty
But there 1s no trace of the lake spoken of m the blography
of the saint. After thiee days’ march to the north-west
there 1s a big place called a Rahorbhyara. Thus place 1s so
situated that 1t takes seven days from whatever part one
wants ro reach 1t either from the west or the east or the
north or the south. In its muddle there 1s the vihira
founded by king Indrabhiiti the great and called Manga-
lahor.** It possesses one hundred pillars and still has many
chapels. Specially worthy of notice 1s the chapel of
Guhyasamaja with its mandala. To the north-west of
this locality there are many places, but there a::e no temples
nor things worth sceing. Therefore, both sTag ts'an ras

61 Raja Gira’s Castle?
62 Manglawar Rahorbhyara and Mangalahor scem thercfore to be
uentified, Mangalahor being the centre of the place
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pa and Pilanaha went back to Rayiar. Behind that
place there 1s a small river, they forded 1t and after one
aay they arrived at Odiyana® (16, a); 1t was a big holiday
correspondmg to the tenth of the third month of the
. BudMnet calendar. All people were assembled and sing-
mg'and dancing they drank all kinds of hquors without
tstricion  Thus place 1s the very core of Orgyan (16, b)
To the west of 1t there 1s a small temple where one can
sec the miraculous 1imagc of yogin: of 1ed sandal  To the
Back of that temple there lives a yogm: Hudsunatha by
name more than a thousand yeats old though she looks
about twenty-six or twenty-seven From that place one
can gee the mountan called Kamalabir'* (17, a), 1ts top 1s
always covered by the splendout of the 1ainbow, but when
the rainbow vanishes 1t looks like a helmet of silver
Awoiding to the Tanuic literature this mountan 15
known as the dbarmag i7ija (the treasury of the law) or the
muraculous palacc of Hetuka  In front of 1t thete 15 a cave
which s the sacted cave of the Vapa, or according to the
itinctaty of Orgyan pa the magic cave of Labapa  All
the Indians call 1© Haasithalpa and 1t 1s the abode of
K'otss.*® Behind that mountain there 1s a lake known as
the ‘Sindhujoccan of Dhanakoda 1 colloquial linguage
the Indians call 1€ Samudtadinen It was distant only onc
63 Udegram

64 Thc same as thc mountun Kama ‘onka Kamadhoka ot Oigvan

pa
65 The meaning or the Sansknt cquivalent of this worgd s quite
unknown to me
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day's journey; but Palantha told him that there was no
need of going any farther, because behind theepass there
was no place to be seen except the lake. To the south
there is a small mountain where there is a spring calfed
Mangalapani or in colloquial : ayurpani because it beftows
immottality. (18, a). Then, they went back and in %two |
days they arrived at Odiyana also called Dhumat’ala; thea
through RayiSar, Midora K'aragsar, where there was a
woman emitting fire from the mouth dancing and singing
like a mad person whom nobody dared approaclt,
Samdibhor, Kavoka, Bhyathabhasabhasor, Dsomok’att was
reached. The king at that time was in the park where
he kept all sorts of animals, such as Persian lions, boars, etc.
under the supervision of special stewards. While Pila-
natha remained with the king, sTag ts’an went on his way
for five days guided by a man appointed for this purpose
by the king. He then forded the Sintupani. The itine-
rary then runs through Radsahura, after two days, Nila,
Kamthe, Nepale (19, a) Nila'u, Lanka, Horafa, Asa-
kamni, Mahatsindhe, Ghelamri after six days, Gorsala,
then again after two days Kalpa, Rukila, Rahorbunda,
Ravata, Sati, Hati, Tsiru, Rut3,”® Dsclom, Sara, Blfebar,
Nosara, Ratsuga. After three days he reached Lithanna,

then crossed two passes and‘reached a narrow valley.

66 From Ruta to Kashmir the route can easily be followed: it is
the old route through the Pir Pafijal Dass, practically abandoned after
the extension of the railway to Rawalpindi.

Ruti és Rohtas: Dselom is Jbhelum: Bhebar is Bhimber; Noéara—
Nowshera, Ratrsuga—Rajaori.
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Having then crossed another high pass called Pirbantsa,”
after two days he arrived in Kashmir whete he went to
Pay a visit to the famous place Puspahari in the lower part
ofWhich there are fields of saffron. In the proximity of
these\there is a bazar called Spanpor.”® After having
*batled in the spring of the rock called Sandba® he re-
turned to Kashmir proper. At last, having crossed a pass,
he atrived after two days at Varan; then he went to Mate
and after ten days through a desert country he was in the
Fibetan Zansdkar. Finally, he reached Maryul where he

was properly recetved by the king and his ministers.

67 Lithanna is perhaps Thannamang.  Pirbaiitsa is  evidemly
Pir Paijal. .
68 Probably Pampur. 69 Cf. above note 26. -
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TIBETAN TEXTS

From the biography of rGod t’sai pa

(473) Zan sun gi yul nas yar byon pas, lam de na gnas
c’ef Tre ta pu ri bya ba yul fii 8u rtsa bzii nan nas skui
k’or lo ste. de yai lun pa gsum (42.6) adus pai mdo na, ri
c’en yo geig yod pai risa ba na mar la ¢’u bo Gan gi abab
pa. dei gram na dbai p’yug c’en poi lha brten gsum yod
pa...der %ag 3as b%ugs pas, fiams dan dge sbyor 3in tu
ep’el bas, gnas de byin brlabs &in tuc’e ha geig adug.
De nas mar gi yul Gu ge Man nan bya n%ubanasno, Zn
ba na, Jo bo A ti sai bzugs guas dios grub (1.3a) hyi ¢c’u
“nug gton pa yan adug cin, de nas mar byon pas, Zan
Zan mT o 1ldin gi gtsug lag h’an nu TLha btsun Byan c’ub
‘od Ryi biugs gnas la sogs yai mt’on. C’u ¢’en po t"ams cad
la ts* am ts’om med par rgal bas Lkyan mt’ar »in, sku lus
Lyan 8in tu gzo mdog bde bar byun. De nas Zai zun g1 yul
de rgal nas, Pi 41 Bi lcogs gi (%) stod na, grub t'ob ¢’en po
K¢ 1ag pa bya ba lo sum cu skyil kruns ma %ig par rdsogs
pa ¢’en poi dgons pa la mfiam rjes med pa dan mjal pas,
¢’os zus pas’ abul ba dgos gsun ‘‘ned spran po yin abul
ba med?”’ byas pas, “abul ba med na, gdam nag mi gter”
gsun; der yid kyis yan lag bduu p’ul bas, ¢‘da byas pas,
mc’og pa adug”’ gsun nas, k’yab (*) gdal c’en po rNam par
snan mdsad kyi (') dgons pa, gsal la adsin med Mi shyod
par dzv;ons pa, miiam fiid lhun grub Rin abyun gi dgons pa,
bde ston blo gdas. (43b) sNan ba mt’a’ yas kyr dgons pa,
p’rin las lhun grub don grub kyi dgois pa Zes dgons pa
lhai gdam nag gsuins. De nas yar ts’ad du byon pas,
dgon c’ui gcig na, dge slon sgres po hiim geig po adien
pa geig adug ; k’on gis hiim bgrans pai dus su, rnam riog
(1) In ihs Tibetan text 1 have adopted my ucual nignscrip®

tion  “‘a’ for “h’ employed in the Enghsh text.
(2) Ms.- (s Bstod @) Ms Kyud 1 Ms Ry,
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t’ams cad ran agags la agro bai grub t’ob geig adug; de
nas yar byon pa na, grub t'ob ¢’cn po Brag smug pa bya
ba gcig dan mjal bas, bla ma de tin ne pdsinla dus
rgyun du bzugs pas, mi la gsuns skad cig tsam yan mi
smra......

(44a) de nas Gar sar byon pas, de na ri bo Gapdla la
bya ba na, ri dpag ts’ad cig yod pn;ri dei rtse mo na
Dharma mutri bya ba me’od rlen ran gbyun geig b%ugs pa
gsigs. p’yogs bii nas dihos grub kyi c’u dan sin yod pa
dpa’ bo dait mK’a’ agro rnams kyi byin gyis rlabs pai
gnas, grub t’ob pai rnal abyor p’o mo man du btugs pa
gian las k’yad par du gp’ags pai gnas cig adug; gron ltag
geig na dgon pa adra adug ste; der brugs siiin ma adod nas,
mgar lo tsa ba can du byou nas Dsva lan dba rar agbyon pai
lo rgyua gsuns pas, k’yed p’yin pai mi yon, aits’o ba yan

(44b) der k’on gis rgyags kyan bskur lo (9’a geig *Fyan
btan nas, Cawmbe rgyal poi blon po Su tu bya ba la sgrags
nas, sgom c’en adi gliis mgo t'on cig gsun nas, bka’ hgro
legs par mdsad nas, byon pa yin gsun. De nas Gar 8a nas
%ags gsum son ba na, gans la t'on po geig g1 tsar p’cbs
pas, la rtsab po me lon adra ba mt’c bo nam mk’a’ la sfieg
pa adra ba adug pas, adi la ci tsug (*) byas agro siiam pa
byun bas, Mon pa k’ur pa man po adug ste; adi ts’oi t’ar
na, ned ts’oi yai t’ar yon siiam dgois nas, der k’o cag sia
gris lam stegs brus nas, agro yin adug pas, ned kyis kyan
k’o. (4ba) cag gi rjes la p’yin pas, fii ma p’yed tsam la k’ar
brtol (?) bas, t’ur de bas kyan rtsub par adug. adi la yan
ji ltar agro sfiam gdra k’um pa cig byun bas yan Mon pa
cig ston par byas, rked(’) la t’ag pa btags tv; sta gris()
tog k’un brus(®) nas, agro yin adug fied gnis pos kyan go
le p'yin pas, nam sros pa dan lai rtsa bar p’ebs....De nas,
fii ma beu giiis tsam nas, Cambhe rgyal sar p'ebs pas, der
Mon yul gyi, (45b) ri t’ams cad zad nas, rgya gar gyi t'an

(1) Ms. aji taugy (2) Ms. brtel (3) Ms. shyed
4) Ms. sta 'ri's (5) Ms, grus
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lag mt’il ltar sfioms par gdug; mi gbru dan k’a zas dgo (%)
ba la sogs pa 8in tu bzan po, bur 8in gyi ts’al sio lia ne ba
8in tu mdses pa fiams dga’ bar adug. De na rgyal po Bi

i kra ma bya ba la blon po bdun ston yod pa; blon po re
reNa yan dmag bdun ston bdun ston yod pa adug gsun. Dei
lcaK,r'i; nan du lo {sts’a bas Ja ma ru bkrol ba dan po bran
dei.mi dan gron k’yer mi tams cad nas blta zin adug,
rgyal po k’onr ran yan bsil k’an geig gt sten na b%ngs nas,
par pir man po smra yin adug.

(462) Der 2ag lna drug tsam gcig bzugs pas zin tu
skyid par byun gsun. de nas hi ma gsum byon pas, Dsa
lan dha rar gp'ebs pas, mi man po gcig gi'(®) gseb nas
Bkyes pa geig Rin po ¢ ei siion du ‘ons nas, *‘gu ru gu ru”’
zer p'yag nas k'rid nas, gsol ba bzan po geig %us pa yin
gsun. De yan Dsi lan dha ra %es bya bo de yul i 8u
risa bzii yal adab yin zin p’yi rol gyi ynl iii Su rtaa bzi
ni ghsam bu ghn na adul bya rags pa di 3u risa bzi la
adul bya kyi sprul pa IHe ru ka i 3u risa bzi yod; gsan
bai yul fii 8u risn bzi ni dkyil ak’or gyi sku gsun t’ugs
kyi ak'or lo la yod; nan gi yul fii 3n rtsa bzi ni ran gi
lus 1a yod de.

(46b) Ds» lan dha ra na dpa’ bo mka’ pgro sprin
t’ibs pa bzin du gnas so. de yain gnas dei bkod pa ni, t’an
lag mt’il ltar mian %in hde ba la byan c’ub kyi 8in dan
ta la dJdan t'an 8in la sogs pas 8in sna t’ogs skyes pa, ar
bar skyur gsum la sogs pai sman sna ts‘ogs skyes pa,
coli dan fio i’ k’am bu dan star k'a la sogs pai 8in
t’og® sna ts'ogs pa. pad mo dait ku mu ta punda ri ka
la sogs pai me tog sua ts’ogs skyes pa; rma bya dai ne tso
dan k'run la sogs pai pdab c’ags man poi sgra briian
sgrog pa, k’ri brhan dain *ru ru stag dan gun la sogs pai
mdses pai ri dags main po gk’rol bai gnas de p’yiran
bzin gyi g¥al yas k’an du yod pa, nan beud lha mor gnas
pa; de yai gyas gyon giiis na ¢’u bo ¢’en po giis rgyug cin

(1) Ms. go @ Ms.. yis 3) Samo as fla té
(49) Ms, t'ogs
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adus pai gsum mdo. (47a) ri deu c’en po glan po #al ba adra
ba geig gi mk'al k’ua na, Na ga ko tre Xes bya bai gron
k’yer ston ts’o lia yod cin ; ri bo dei sna la, Dsa la mugi tep
bya bai gtsug lag k’ai c’en po 2ig yod do. de la pyi nga
giiis kai mc’od pa abul %in ; de na gron k’yer sum cu #sa
tsam dkon gilier adug Rin po ¢’e pas p’ebs pai fiin gy

la mu k’er' byon pas, dei nub mo gron pai c'os gyisyma
gos pai bu mo drug beu bdun beu tsam mdses 8in yide du
’oit ba lhai bu mo dan adra ba mts’on sna lia las byas pae,
na bza’ gsol ba, rin po ¢’ei dbu rgyan la sogs pa rgyan
du mai rgyan adug cin; de t'am. cad kyi p’yag na, la
la me tog, la la bdug spos la sogs pai mc’od rdsas roam
pa sna ts'ogs t’ogs pas, bu mo rnams lha k’an gi nar
du ras kyis mgo bo giums nas agro yin pdug pas; der
Rin po c’e bas kvan byen pas, rigs nan gvis ego baruns
kyi dbyug pa t’cgs nas byon du ma beug pas, der ts’am
ts’om med par sgo p’ul nas, nan du p’yin pas, k’o van gren
nas brdeg ma nus par nan du byon pa dan gtso mo geig
pa (47b) na re; iddhi bhei 8a idha da ki ai, zer ““adir sdod
adi ts’o mk'a’ agro yin’’ bya bar adug der gtvo mo des glu
skad bsgyur ba dan shar gyi bu mo ts'o rig ma beu drug
gom lba mo fii &1 ltar du me tog dan bdug spos la sogs
pas mc’od rdsas sna ts’ogs kyis me’od cin nag gis glu len
p'yag gis gar sgyur Zabs ky1 bro brdun.

(47 bis, a) gron k’yer c’en po dei mdun na mar la dur
kK’rod c’en po laa adug. dur k'rod dai po de ka ma ku
ldan sar bya ba na bram ze la sogs pa ro gtsan ma skyel
ba cig adug. Dei ‘og na P’a ga su bya bai dur k'rod zcig.
(47 bis, b) de yan t’an bde %in sfioms pa la ri deu gbur
ba gcig adug. Dei k’a na mu stegs kyi laa k’an cig
adug, becom ldan gadas bDe me ‘og gi bzugs gnas yin. dei

‘og na dur k’rod c’en po La gura bya ba adug ste De
yai c’os pbyun gi dbyibs su adug. a li ka li mts’on pai
brdar ©ii ma dan zla bai gzugs briian yod pa. de giiis
kyi bar na ka ba adra ba geig la rje btsun rnal gbyor

\
(1) Ms, Dsuala mu ser
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mai rten ran byuh du byon pa geig biugs. dei ‘og na dur
k’rod ¢'en Jo mi bkra, (48) sa ra bya ba byin brlabs #in tu
¢'e bai gnas bkra Bis pai mtis'an ma du ma dair ldan
W geig yod. “dei ‘og na dur k’rod Si tisa ra bya ba dpa’
bo‘an mk’a agro rim kyis adu ba. Dur k’rod c¢’en

e Inams su Zag aga’ bZugs pai dge sbyor ap’el bar
abypi zin k’yad par du La gu ra dan P’a ga su ra
giiis su man du b%ugs pas bogs 8in tu c’e bar byun...gron
Wyer do na mu stegs pa dan nan pai rnol abyor pa
bisun pa dan bram ze la sogs pai bsod sfioms pa man po
adug. bslon bai dus ts’od ni k’yim gyi bdag mo de fi ma
dro‘ tsam la lais nas, k'yim la p’yag gdar legs par byas
Ba, (48h) glain gajud passa ts'un ¢’od la p’yag gdar byed,
lar k’on gis k’yim t'ams cad dge adun gyi kun dga’ bay
kyan gtsan ba, gyen la sogs la ri mo sna ts’ogs bris pa,
gyos k’an re logs na hyas nas, der abras ('an btsos pa
dan ok’yim bdag mo dei il gyis mar me bzan po re
k'yer, dri bzans kyi spos me re btan mk’ar sder
geig tu abrus ‘an (1) ts'um pa re k'yer, p'yi rol
tu ‘ons mnas hza’ {s'o h'rus byas nas ii ma dun zla
ba la me’ od pa p’ul; de nas dban p’yug c¢'en poi rten dan
1»'¥i sgoi Iha mo dan nan sgoi lha mo la mc'od pa p’ul; de
nas nan du ‘ons nas k'yim bdag mo des abras c¢’an grans
nae, hza’ mi geig la geig abags risog med par byas nas gza.’
der dus sman dri p'yin byun ba dan bsod shoms pa ts'o
slon du agro ba yiu te; de yan dso gi ts'oi zans mai dun
lan gsum bus nas, p'yag ya gcig tu ku ba k’ver, va geig {u
da ma ru k’ver nas, sgo rtsa geig beains ‘ons nas, da ma ru
de skad rnam pa sna ts’ogs pa geig bsgyur bas, bhi ksa dhe
dha rma hra%kar sai Zes brjod pa.

(da) Dsva lan dha ra hya de yul kK’ams ¢’en po geig
gi min du adug pas groa k’yer gyi grans mi adug. Na
ga ko te bya ba de Bod skad du klui mk'ar bya ba yin.
gnas der zla ba lha tsam bzngs pas zas beud ¢’uin(’) ba dan

(1) Mss. bio (2) Ms. ts’an 3) Ms. Juis
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yan na nom (') par gsol rgyu med parsku lus 3in tu dan
agyur 2m, de nas Bod du byon te; k’a sin gi lgm de ma
yin pas, fie lam geig nas byon pas, gnas c'en Ku lu ta Zep
bya ba gzigs par gZed nas, fie lam de la f1 ma giiis bygn
pai sa na, K1 r1 ram bya bai goas na, giub t’ob c’en p:{hu
pa ma dan mjal nas, c’os abrel Zus pas, *‘ na mo byddhaya
namo dharmiya namo sanghdya’ ces pas, dkon mg’og
gsum gy1 (%) shabs sg1o gnan (90) “‘k’yod dan na giis slob
dpon Klu giub gy1 slob ma, 1do 1je spun vin, Bod du so#
c1g, sems can gyl don dpag tu med pa agiub pa yin.”’

Der gnas c’en Ku lu tar p’ebs pas, gnas c’er. de yul i
&1 risa bz shui ak’o1 lo1 nan lus la bkod na pus mo ym
2, de yan gnas ky1 no bo s1 ddhi bya ba me tog ku mu
ta1 ts'al ¢’en po yod cim, 1do la sans 1.va< Lyi Zabs 1jes
b%ugs pa, gnas der mc'og t'un mons l\n dnos grub myur
pa y1n pas, bai ¢’ad hyan ¢'e gnas de na btsun pa ghus dan
tnal abyor pa c1g biugs adug  de nas Gar 8ar p’els pa, de
nas Ga ndha lai 11 K’10d byon nas dbyar de 1u biugs pai
dge sbyor la bogs 8in tu ¢'e ba byun, de nas ston la 1 1
1Tsan sod la t'on soas.

1ravels of Orgyun ju

[I".9 a] Puians gDon dmar nas p’yin pas  Tisc byan
sgor i ma p'ved la sleb bynn gans dhar gy rgyal po
Tiser 1as pa Ina bigyar nan du bsgoms De nas Ma
p'am gy1 mts'o la ¢'u gt’un mzad

De nas, yul ¢’en po fi1 8u 1tsa bzu hye hiag {do rjer lus
la pus mo dan 1han par mt'e ben(®) Kuluta Yes pa‘n Ma
11 gnas la byon der dus su, p'al par fiin lam bdun
bdun ned kyis fi1 ma re la bead adug ste, lus sems la dal ba
dan dub pa ran med. guas der %in skyon bud med sna nas
rnag k’rag ma1 k’ur adsag pa guig na re

“~

»

1) Ms non (2 Mss gus ) Ms. ¢ bon
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“k‘yod dan po bla mai drua du ma sdod.
dg nas me'ed grogs kyi nan du’n mi sdod.
i na adir sdod nas ats’o ba sbyar gyi lo.”
Mler, na U rgyan la cis kyan agro mnos so. de nas, byar po
dﬁri bo ¢’en po Garna {d mar bsdad ; de na, sman bzan po
du maskyes, dios grub kyi ¢’u mig lia yod. de na, Bya
rged ces pa rgya ras pai sgom c¢’en smra ba bzan po byas pa
gdig adug, nas kyan t’eg pa sua ts’ogs kyi agrel(')
®lam t'ogs med du byas pa, der biugs pai sgom c’en
t’ams cad dgyes adug...rGya ras pai sgom c'en mans
po dan sdons nas, yul fii §u risa bzii spyi gtsug Dsva rar
Jhyin; de na &ri nagara hkete Zes byu bai gion k'yer
c¢’en po yod. c'u klun geig na sa c’os gbyun la bu
yod. de la 1ko log(?) bya mi run zer. dei dur(’)
k’rod laph gur %es pa na p'a bon t'od pa adra ba la
tJe btsun ma ran byon bZugs. dei byan na, Dsilamukhe Zcs
pa®lha gdon bstan na, {'ams cad wme 1u gbar grags pai 1ten
yvod, 1gyal poi p’o bran dan fic bo na, mi {a pa ra %es pai
dur h'rod na mi ta glu pa Zes pui bdag hid ¢’en po klu
grub(®) hyi p'ug yod. dei mdun na nila brig ksa ces pa
8in rgyad kyi ya cig(’) yod. de la guod pa byas na, gp’ral
Ta ac’i %in adug gsun no......
ri de nas, zla gcig lho ru p'yin
gnus Dsva lan dha rai p’o bran na
zon adod dgu byun bai ts'on adus yod
nor siti sdug geig kyau k’yer dban med....
Ja lan dha ra nas zag i 8u p’yin pa na, Tsa nda bha ga zes
pa Gha {a li ¢’u gjug gi pgram na I ndra nila ces par gron
k'ver yod.,dei sar du rgya skyags kyi t’an du adug. Yan
nub geig bud med geig gismts’on man po sgyi‘u geig tu
glu bas ajog gin adug. Nun par sog poiria pa bzi dan
p'rad. c1g gis ste ltag geig gis brduins pas, nas brtul sugs
bisons pas k'os naran gi sgowm t'ag gis skye fii ma p'yed

1) Ms. abel. (2) Mss. bloy 3 Ms. kygmd oﬁ?\
(4) Mss, Klu gru (6) Mss. gya ky: gyu cig
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tsam hskyigs. bran la rdog t'os bter der mig gis 1 yan mi
mt'on bar son; dei dus rlun sems a t’un(’)la bsdus pas
dbu(?) mar ts'ud adug. dPal yes bsam pa la 8i adug bsnm
pa byun adug. de nas, yan nar bskyed nas, ‘ud man po
btan smod(’) pa1 lta stans kyis gzir bas, h'o k'a %ol son ngs,
adar Zin adug. grogs ts’o na re: adi giub t'ob gug adug
In ta nila zes pa de nas i1 ma gug gis Bhrar nu Jax

sleb. de nag, s1 lar sleb De nas Sog po1 gron du sleb ste,
min 1j3ed adug. Sa de yan c¢’ad rgya sog pdies par adugs
La la na Hin dbu Z%es pa rgya gar pa yod, la la na Mu suma
man 2es pa Sog po yod k'a ag na pdies pa ‘n t'an la yod
pa hun Mo gol la do blta ba adug  De nas Waclerd'u
biugs gtsan po guy yod  De rgal nas Bia ho 1a %ew pa®
gron h'ye1 abum p'rag bdun beu yod ser par sleh. De na
gron dpon sog po Ma hig kar dha 11na zes adug, De nas
fun gog gis Nahu gi1 Zes pa sman ts'al 11 'cn po pdug
De nas K'a ¢’e, Ma lo ‘o, Ghodsar, Dho hur, Dsdla dhar
rnams kyr ts'a agro zcr. Dsd la dha 1a1 yan de nas ts'a
ts’on man po ‘on sz adug Ts'a ‘ons sa de giun lam
aj1gs pa fun ba ats’o ba mod pa grogs man ba p’al ¢’e ba
na ts'on adus kyan yod par adug gsun.

de nas, un gag gis Bla ho lar sleb

c’ce de nas zag gaig nub tu p'yin

DMa‘u t11 sman ts’a1 11 bo yod

1s8'a ts'0d g108 guig kyan k'yer ba mad
gsun de nas, fun geig gi1s Ma la ko ter sleb. der, 1a n1y Bhu
dse te bhir Zes pa la blans pas, 4as rgyags gon 1gyu la sogs
ster gin adug. de mu tig abyun bar rgya mts’or ggot
giags. de pas, 1gyal po Hu la hui lha k'an bzens adug.
der rtse bo c‘e yan skye

De nas zag gsum nub tu lam,

Ma la ko ta1 gron Kh’yer na

rin ¢’en mu tig abyun bai sgo

#1n kun sa las skye ba yod

sman t’un geig kyan kyer med

x

-
(1) M. at'un (2) Ms (dbus (3) Ms smods
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gsuii de nas, byan nub tu 2ag lha p’yin pa daii Ru ka la zes
pai gron yod, de na, Ra ni so ma dhe ba bya bai lam
rgyags ster ba yod. de nas, Zag bzis Ra dsa hu ra du sleb.
%le U rgyan gyi sgo bzii gcig yin zer. gian Nila dan Pur
#o.gan Ka‘o ka %es pa yod zer.

Ra dsa hur du bsod sfioms byas nas, bza’ bsam {sa na,
pbras Pams cad grog mor son, yan t’eb gcig abu ruson
adng' dPal ye la bstan pas, skyug bro nas, bza’ ba ma
Jyun. mig btsums la ““zo’’ byas pas, nas zos pai lhag ma
gbras dan rgun abrum du son adug. K’on gis ma
gsol bai bar c¢’ad ma ts’or %in mi t’ub pa byun gsun.
groii dei nub p'yogs na Sindhur abab. de Tisei sen ge
*k’a nas gbab pai ¢’u bai ya(*) cig yin zer. De nas, mar yul
nas zugs te, Zans dkar dan I’u rig dan stabs su K’a ¢’ei
byan aBru 8ii yul nas byan ste, sTag gzig nas rgyud
U rgyan du ‘on zer, geig la geig gajus nas, ¢’u bo Sin dhui
gry, k’ar(®) byon pas gru nan du ‘on, nas beug fian pa la
“‘gru Uon"” byas pas des ‘‘c’og ste, ¢'u t’on nas Hor du
adug zer; gsad dogs yod’’ zer ned ac’y pas mi ajigs byas
pas btan nio. De yan(®) c’ad U rgyan gyi sa ¢’ar byed;
de la gron k’yer k’ri p’rag dgu yod lo. De ruin ra Dhu
ma t'a la lus gzan la U rgyan mizer la adug. de dus
U rgyan de Hor gyis brom ma t’ag geig tu adug gsun. c'u
de t'on naska la bur bya bar adug. der srod la p’yin
pas Hor du adug zer nas p’o mo kun gyis rdo c’ar hyas;der
sin sdon geig gi gseb(') tu yib pas do nub gan du‘h mi
agro zer t‘ams cad bkyes son. de nub c’ar ¢’en po byun
ste mi k’yim gan gis kyan ma ts’or bar sran k’a nas p“ar
bros. p’yin. U rgyan nan gi sTag gzig yin gquu De nas
Hor las(®) lyos nas yul du ldog pas bza’ mi giiis bu ¢’un
geig k'ur, ba glan dan 4 lug ts'an cig ded pgro yin
adug: “ned Bod kyi ¢'os pa U rgyan skor du agro ba yin.
k'yed la babs byas nas Hn ma t’a la ts’nn c’ad nas
skyel t'ub kyis”’ zer,

(1) Ms gwa (2 Mss glu 1'ar [R) Vy?z‘n
4) M. bseh 5y Mz la
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Sindhu gt’on nas Bhi kro bha sar sleb. de nas fiin geig
gis Ka bo kor sleb. gron dei mi t’ams cad dge sems ses
¢’e ats’o ba mod ; sindhu ra ran abyun ba pdug. dei dpon la
Ra dsa de va bya ba gdug. De U rgyan p’al c¢’e bala
dban byed pa aduy.

Gron de nas zla geig nub tu lam

C’u Sin dhu brgal bai nub p’yogs na

Ka ‘o ka yi gron k’yer na

Sindhu ra yi abyan gnas yod

krik geig kyan k'yer dban med.(*)
de nas yon bdag de pas yul du ston mo bzan po byas Bho
ne le zes il ma geig g1 bar du skyel mi btan, de yan(?) ¢’ad
la K’oi yi ge mi adi dan adis sa c’a gadi dan gdir skyol
Zes pa Dhu ma t’a lai gnas me’og tu legs par skyal lo.

Bhe ne le nas Siddha bhor sleb, de nasla ¢’un geig
brgal bas, fii ma geig gis K’a rag k'ar sleb. De yan c¢'ad
la so t’an Z%es zer. abras sa lu bzan po dan 8in t’og hzan
po du ma skye; abru sna sna ts’ogs smin, rgyun du rma
byai mgrin pa ltar sno %ir pjam pai risa dan dri dan
k'a dog p’un sum ts’ogs pai me tog gis k’ebs pa yod. de
nas Ko dam bhar U rgyan gyi ¢’u ajug yod. De sar p’yogs
na I lo par pa ta ces pa adsam bu glin gi ri rnams kyi
mc’og sman sa las skye ba la adi na mi skye ba gan yun
med. rtsa ba dan sdon po dan lo ma me tog gis mdses pa
Sa ra bha la sogs ri dags(’) yains su rgyu ba. rgun gbrumw
gyi gnas ts’al p’un sum ts’ogs pa. Yid du ‘oi bai bya
sna ts'ogs sfian pal mdans kyis zab mo sgrogs na grub pa

Sa de nas nub tu #ag bdun lam ‘
K’a rag k’a snai Ilo la
Sa ra bha ri la ak’rol ba dan
rgun gbrum gyi nag:s ts'al ak’rigs pa yod.
iias rdsas la Zen pa byas pa med,
de nas 2ag giis kyis Ra yi k’ar sleb lo. de rgyal po In dra
bhotei k'ab #al yin zer. da lta gron gfiis su c’ad adug,

"> A3 Bo Ms., but the verse is defective; perhaps: k'yer lar
(2) Ms. yan @) Ms. dag
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geig ni mi k’yim drug cu tsam adug; geig na b%i beu tsam
gdug. dgi byan na Man ga la ‘or bya bargyalpo In dra
botis biens pai gtsug lag k’an t’ub dban dan sgiol ma dain
pjig rten dban p’yug g sku rdo las bsgrub pa du ma
ghugs pa yod. nas rgyan nas mt'on U rgyan gyisac’a
bags ags at’ug par(’) advz. Sa de rnamssu t’a mal gyi
riggs pa rere {sam byun ma k’ad la p'ra men 8a zai mk’a’
agro ma du ma mdun du rens lasleb bzai zer ba adug.
"Ra vi k’ai risa na, ¢’u bran mis t’ar ba tsam cig lhor abab
c¢in pdug. de brgal pas brag sna geig la grub c’en La ba
pai bzugs gnas yod. dei sten na mk’a ggro mas rdoi c’ar
p ’ab pa la sdigs mdsub(®) bstan pas rdo ba nam mk’a’ la
e *ags pa spra tsam du pdug. de nas slob dpon kyis mk’a
azio ma lug tu byin kyis brlabs pas yul k’ams der bud
med ma byun nas skyes pa kun gdus btsal bas ma riied.
slob dpon lug ats’o bal bregs nas La ba sku la gsol bas
Liieba pa Zes grags pa adug. der p’yag p’ul nas, gtor bar
zus pas, “‘c’ad ma k’as len nam*’ gsun, “len’’ byas pas,’
““mgo lham gon, sna la sna leu e'ug sprul gyi ga 3a gyis”’
gsuns pas, yul ¢’os su son, da lta de bzin pdug. na la
der bud med geig nare: “k’yod T ndra bhote yin’’ zer
byun gsun. fie gnas Ses rin nare: “In dra bhoti dan La ba
pa giia dus mi mts'uns sam’ zus pas ‘“‘c’en po dan mi
mts’uns te, Indrabliodhi giiis hyun adug. fa c¢'un ba yin pa
adra™ gsun.

Ra yi K’a ts’un c’ad, p'ra men gyi glin du pdug; bud
med t'ams cad kyis gan adod sprul agyur Ses par adug,
3 lgrag la dga® zin, skye dgui srog dan mdaas gp’rog
nus par adug.

De nas,®fii ma p'yed kyis, Dhu ma t’a lar sleb. de U
rgyan sprul pai gnas kyi o bo, gnas de mt'on ba tsam
gyis, ‘ur nas visis med la son adug. Dei mdun ua, Man
ga la dhevi bya ba tsan tan las rai byon pai rje btsun ma
giugs. dei drun du fial pas barc’ad cig ‘on bar Ses nas,
dPal ye la “‘dbyug c’os cig bya yis Sog’* byas te Do

(1 Ms., apr : () M, sdig adsud
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adod. Nan par, sran k'a gsum du gnas nas byan la k'on
sonn. Lho la nas p’yin pa, bsod sfioms byas pas, ha la bud
med du mas siion bsu me tog dor sin dhu rai krik adebs
rgyud sde nas gsuns pai brda byed cin nus pa bton la
ats’o ba 8in tu mod par gbyun. k’oir la mts’on t'ogs nin mni
po's skor nas de gsad byas gdug. nas rgyug nas p'yin,
nai grogs yin byns nas btan. gNas de la mi k’yim liu
brgya tsam adug. Bud med t’ams cad kyis sprul bsgy«r
ses, “k’yed su yin'' byas ‘‘rnal abyor ma’' zes zer adug.
Mam ga la dhevi drun du #ial bsdad nas, bud med
geig nare “mo la adod pa sten lo’' nas dbyug pa geig
brgyab pas bros son.

Nan par mos, ned giiis ka la spos kyis bsu me tog gtor
me'od pa byed cin adug; de ts'ul k'rims rin po c'e bsrun
bai p’an yon du adug. gnas der, na ¢’un geig la mig gsum
yod pa gcig pdug. ran geig la 8a mts'an dpral ba na
gyun (*) drun gk yil ba mis’al gyis bris pa lta bu dpiar
sen de yod pa geig adug. de nare ““ran ghyun runal abyor
ma, na ran las t'ams cad byun ba yin®* zer bas sog po gcig
nare. “K’yod rain byui yin na, nai yul nas ka ¢'a geig
lon’’ dan zer bas de ma i'ag mda’ geig dan Hor %va geig
blans byun bas, sog po ha las pdug. bud med de rGyu
ma ta lai rgyal poi btsun mor adug gsun., Gron dei bud
med rnams kyi nan nas gcig rnal abyor ma yin zer ba
pdug. de o 8es dka’ na‘n gron k’yer gyi bud med ma lus
pai lag nas zas re slans zas pas diios grub re gbyui nes par
adug. nas Ka bo kai gron du, bud med Sa lun ta pu tsa
%2cv pa geig la blans pas, t'ug pa p’or gan byun ba
at’'uns pas, de ma t’ag la, sai dkyil ak'or gyos,......
gnas de na, rnal gbyor ma ¢’en wmor grags pa So ni dan
(ta su ri. Matangi, Ta sa, si zes pa bzi adug. So ni aGro
bzains su pdug. gnas dei nub, Ka ma ‘on ka %es pai gans
rnal abyor ma t’ams cad kyi p’o brai yin zer ba pdug. dei
nai na grub pai p'ug Ka ma la glu pa bya ba adug. dei

~na9 p8 k'ro bo sku mdog mt’in k'a rus pai rgyan can

(1) Ms. gyu



APPENDIX %

spyan gsum fii mai zer ltar gzi brjid gbar ba gri t'od
adsin pa adug, de dPal ye hDe mc'og yin pa adra. gnas
dei dar 12 Bhir sma 3a Zes pa dur k'rod brgyad kyi ya

sba, (') ; p'ag rgod dan dug sprul dan dur bya dan ka hka
dan lce spyan lasogs pa gdug pai mk'a agro sprim lar
adu pa ajigs su run ba skyi bun byed pa yod. de nas byan
cui (*fzad na o ka % briksa ces pa 8in brgyad kyi ya
gg’g yod. dur k’rod de las cun zad lho na l)hu mun k'u ceq
S8 2in" skyon rdo las ran byun ba yod. Sm dei rfsa na
Ka pa la bho jon %es pai rdo geig la Us’ans pa dan Drag
sng;s rdo la ran byun du byon pa yod. de nas Man ga la
brik3a ces pa bkra &is ky1 &in yin zer ta la1 sdon po gag

eyod. dei rtsa ba na Man gha la pa ni ces pa bhra 815 pu
¢'u mig lhor abab pa geig yod, dei dar na <r1 par ba ta ces
pa sen ldan gi nags skye pairi ¢’en po t’am min pa g
adug. dei nub na, Man gha la pa ni ¢’u ajug la, Mu la s
ko ta ces pa sa gru gsum cig yod. de na rje bisun ma ran
abyun de bzugs par adug ste. Tlor gyi dmag gi apgs da
Ita Dhu ma ta la na bzugs gdug. der drun du, bud med man
po adus nas me'od pa byed cin ki li {sili sgra sgrogs, nus
pa dan mi ldan pa rnawms dpa’ shor zin shal pa can tjes su
adsin par adug. aDsam bui glin na dPal gyi r1 beu ghis
yod pai 1tsa ba de yin zer, dei gran gyi lun pa la ‘n dri
lun zer ba shan gsun. U 1gyan gyi sgo na, rgyal po Indra
bodhis bzens pai gtsug lag kK'an geig tu Zag aga’ nal bas,
mk'a’ agro ma adus, ¢'os ston pa. de U rgyan sprul pai zin
ran du yod. de ru bsdad nas

Sa de nas zag bzi nub tu p'yin

rdo reg pa med pai nub p'yogs na

c’a Ko dam ba ri byan gi p'yogs

gans Ka ma dho Kai sar p'yogs na

guas U rgyan sprul pai zin k'ams yod

gnas gsum mk’a’ agro mi gzugs can

zag med bde bai loiis spyod ster

nas adod yon c’e du giier ba med

() Ms. gya bu=yu ag, ) \—ls. byun
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gsun Sprul yul Dhu ma ta la (*) ru
becom ldan adas byin gvis brlabs.

gan zag brgyud pa ma lags pas (%)
gnas gsum mk’a’ ggroi gdams pa t’ob,
zab lam rten abrel c¢i lu ac’ug.

ces gsuns. de nas, dP’al ye nare. ‘“Yid c¢'es so. ran re Bod
du aden’ zer bas, nas ‘‘Sa t'ag rin nas, lus srog.la ma
bltas par, gnas adir siiags te, siiags rin mc’og (') par by,
nt ni t'od pa adiruabogs: win kyan, lo gsum cis kyaa,,
bsdod’” byas pas “‘fiid mi gagro na, da Ra dsa hu ra t'ug
cis kyan skyol” zer nas ‘ons pas grogs ts'on pa adra yol
na re “k’yed kyi grogs adis skad mi $es, bsoa sfioms kyan
mi k'ugs adug. k'yod med na, qdis go mi cod’’ zer nas hia'
ma geig gis bsdus pai grogs gnas ¢’en po la ‘ons nas: da
bar c¢’ad la lam du 8or na, no ts’a sfiam nas, mar ‘ons 2ag
Ina nas Gha rir sleb, de nas %ag(*) bdnu gyis Ur #ar sleb,
de nas ts’on pa adra dan agrogs nas, dur k’rod glup( )
drag gi sgor sleb pas k’on rnams ltas, ““abyun poi gnod
pa ‘on, mi rnams gct’’ zer skrag c¢’es adug. nas “ma
ajig 8ig; gnod pa nas bsruns pas c’og’’ hyas, dbyug pa
byin rlabs byas pas ci yan ma hyun.

gnas de nas, ¥ag hdun sar du lam

dur k’rod gtum drag lho yi ¢’ar

Ur 8a dpal gyi rgyal K’ams na

abru bdag po med su dga’ k’yer

abru rdog po gcig kyan k’yer ba med gsun,

de nas ¥Yag gsum gyis Tsi k’ro ta %es par sleb nas, 1i

brag gi ¢’u c‘en po cig yod. der ts’on pas nad na rigs &,"an
cig at'ab nas, giiis gsad gcig rmas adug. der nas gsan bai
bdag poi tin ne adsin gsal btab nas, lta stens k¥is gzir nas,
p'ral gum roni. de min na, p’an ts’un k’a bzun nas, t’ams
cad gsod par adug gsun de nas fiin geig gis Ra mi ko

D Me ta ma. @ M, pai @) Ms. Cog
(@)~.Not 1n the Ms.
(5) Ms sgyun  but n the tollowing verses glum diag
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tir sleb, dei c’u p’ar ga na,(') yul fier b¥ii Ra smi svari
rdo rje lus la. Smin mar dbus te, de ru sleb. dei k’a c’ei
c’u biugs. dansa mdai ¢’u adsom pai bar smin brag adra
tba cig yod.
de nas(®) %ag b¥i dar du lam
Ras smi svari smin mai gnas
spran k'yim du gsos nas ¢’ai du gts’od
Zan spags gcig kyan k’yer med ces
sui. de nas, K'a ¢c’ei gtsan po gyas su boug nas rDo 1je
nn la %es bya balun pa dog po geig la, %ag dgu ‘ons pas
K’a cfer sleb to. sa g¥i lag mt"1] lta maam pa mdses pa, dar
nub tu rin ba; byan p’yogsla Ka ma pa 1a zes pai nam
enik‘a’ llar dan bai mis’o gnas pa, me tog yid du ‘on ba
du mas wdses pa smin pai abras bus dad pai(’) ljon din
p'un sum ts’ogs pas ak’rigs pa, lo tog sna ts'ogs smin
pas bkod pa, lons spyod du mas ahyor pa, tig pa1 abyun
Knas t'ub pai stan pa rin po c’es C'ags pa shye dgu hun
hvan dkar poi c’ov kyi spyod pa, sans 1.vas pandita man
pe biugs pa oton pa fiid hkyi lun bstan pamr gnas
ste('). de nas Sri na ga ra %es par gron k'yer snon
pbum prag sum cu 1tsa drug tu grags. da [Hor
gy1s beom uwas, sum cu las med lo, de nas, Va t1 pur
%oy pa gur kum skye bar sleb. de nas Bhe ji bha rar sleb.
de la ahum p'rag dgur grags.() der pandita aBum mi
fr1 la sogs pa la bde meog lasogs gsan snags man du Yus.
gron k'yer da bsod shoms la p'yin pas, byis pa man pos
so p'ag gs bted,  Na c'un gius kyis skyabs nas k'an’ par
k'rid za ma sbyin(®) pas, de h'yim bdag rgan po cig ‘ons
nas,.“hug geig ma bsdad na ned no ts'a lo** bsien bskur
byas nas, “§’yed ju ulia yin lo™ ‘““ded Bod kyi cos pa,
U rgyan bshor du p'yin p2 yin'’ byas pas ko ¢’a t’e ts’om

(1) The proper toim would be p'ar L'a ne () Ms gnas
™) Ms dud s (H Ms dhe  (3) Here the M« mserds
desr pundita abum p'rag daur grnge which looks as a repetition of
the {otmer sontence or shall we translate aund as many » .uuu:?
6y Ms bymn
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cig skyes nas, ban ¢’un cig bkug byun. “‘c’os pa yin na, c’os
gan Ses lo” “‘mnon pa Ses”” ts’ad ma miam hyas nas, abrel
gtam byas pas, bden par adug bzan. ‘‘de mih ci Ses”
zer ““dPal dus kyi gk'or lo ges’’ byas pas brdsun zer te pay
las adug, bden byas pas bden brdsun blta ba ban c'yn
geig bkug byun glens pas na nos wk'as par byun. Yan
rgan po geig bkug byun. dei blo la Drf med ‘od k’a® ton(*)
byed pa cig adug. dei k'yok'ac’e {sam na mk'as fzea
prags, Mo dan gbrel gtam byas pas, na dkar ap‘ran miu‘
pa byan po ma byun. Mo na re *“mk’as pa ci &es sam fian
adug’ zer. nas “Ses bya t'ams cad risa b¥in dor nas, U
rgyan la sogs gnas ¢’en siiegs pa yin brjed adug pa’ byas
pas, bden Bod kyi panditar adug bzan re gda’ lo...... .
snar gyi byis pa de pas, Hor gyi rtogs min bsgrags pas,
rgyal pos gsan nas adsin mi btan adug pas(*) nam p’yed
pa nas nam ma lans bar la, rgyal po la *‘g¥an c’os, Hor
ma yin ¥us’’ te ma fian., der yon bdag la gian ruams
kyis bya yan yan blan pas, yon bdag na re. “‘bros pa gr?lg"
zer te K'a ¢’e pai c’as su biugs nas, ¢’u ¢'en po cig gi gru
k'ar sleb pas, o tsa 1a sio hrins se ba(®) sum cu tsam adug
panare. ‘ucagadod paadi rubyun'’ zer te ghis ka bzun
go~ b3ugs ‘‘ned la ci byed pa’ -byas pas ‘“‘rgyal poi sku
drun du gsod, der ma sleb par ci yan mi byed lo** der,
rgyal poi drui du gsod pa pas, adir 81 ba skyid byas te.
ghis ka k'a bub tu k'u ts’ur brtsegs pa la mgo b¥ag nas,
fial pas, k'o pa ran “adi ltar byas adug, ran re zan za
sdon’’ zer nas son has. bros pas, ‘ur nas sa la mi gbab pa
Ita bui mgyogs pa byun, rlun gats’ub geig byun bas, rjes
kyan ma mion; c¢’u dal ba geig la rlui bzun nas P’yin
pas, ¢’'u la mi byin ba lia buisla pas, p'ap k’ar slebh.
Der ba glan rdsi byis pa man®poi gseb tu de fiin bsdad.
mts’an mo rtsa gseb tu fial nas, nan par bsod siioms la
p'yin pas, gos dug adra ster mk'an byun.

‘-u'fa Mss. Ek'a don .

(2) Ms. pai (3) perhays tor #seb=signum phuralis.
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guas de nas zla ba geig sar du lam

K’a ¢’e k’ri brian Varipur

gur kum %in du skye ba yo

ge sar geig kyan k’yer ba med

*K'a c¢’e nas, la geig ‘ons pai {8’¢, jo mo sle t’ul gyon pai
gseb na bud med skra lo car t’o re ba Ina brgya tsam agro
yime pdug. ““K’yed gain nay gan du agro’”’ byas pas:
“‘U rgyan nas sBud bkrur pgro”’ ‘‘Skyes c’en, K’yed ky1
¢’rin lns bsGrub pa yin lo’”, de ma t’ag mi snan bar soin.
dus p’yis mk’an po bsgrub rin na re: “Jo mo adi rnams
dei dus kyi mka’ pgro ma kun legs se’” %us pas, ‘‘yin pa
adra’ gsun.
® e nas, Dsa lan dha rar sleb; zag pga’ nas, K'a ¢’ei ts’on
pa byun. “K'yed gan nas ‘ons lo”” “‘ied Bod kyi ¢’os pa
U rgyan skor du p’yin’’; ma lam K'a ¢’e la ‘ons te, k’yed
kyi rgyal po des fied gad’ byus pas, no ruams no mts'ar
skyam. ‘“ ‘o na IK’yed grub t’ob tu yod par adug; rgyal pos
udsin tu btan bas, nam mk‘a’ alea’ bzin yal bin val son.*
zer. no mts'ar c¢’e %es bsiien bhur dan gabul ba bzan po
byas pas, Dsa la dbarar hyan “Bod kyi c¢‘os pa U rgyan
ak'or ba rdsu gp‘ral t'ob pa adug ces grags pa byun.
De nas mar yal dua p’ebs.






ADDENDA AND CORRIGENDA

]

P. 4119 for: “it 1s not very law’ read: “it is rather late.”

P. 81 24 for: “gSing tan can™ read: “gin tan can.”

P. gl 13 for “1200 d.C"” read: “1204 A.D.”

P 14el. 18 for: “bKa rgywd”’ read: “bKa' rgywd.”

B. 16 n 21 6 for: “Car p. o mis’ar snnic ba” read “far na
mts bar gsan ba"

® P. 18 n. 25 The mahatmya of Gandhola has been translated and

edited after this book of mine had been sent to the press by Dr.
Schubert- “Der ubeusche Mahitmya des Walfahrtsplatzes Trilok-
n;'lth," in Artsbus Asiae, vols. IV andV,

P.18n 27l 3andp 21 n 351 5 for- “dpa’ po™ read “dpa’
bod"”

P 19l 5 for. “and interpreter who told
pieter carrying also the provisions who

R 201 3 for “One of the Mon pa bemng ued’ rcad  “One
of the Mon pa leading the way and being tied ™

P 221 for *“meet here” read. “meet, here”

P 291 14 for "“Nag dban dGyamtso™ read “Nag dban rgya

mes'v "’

tead  “an nter-

P. 29 . 18 According to the rescarches of my pupil Doctor L. Petech
(A Study on the Chronicles of Ladakb, Calcutia 1939, p 147) Sen ge
rnam rgyal lived up to 1640 or 1641.
P 311 20 for. “to Kaboko, Ka' oka and Siddhabor” icad:
“Siddhabor, Kaboka, Ka'oka.”
P. 321 2 for “ri rdson" read: “ri rdson.”
Po 32 L 6 for “Suget'an” rcad. “Suget’an.'”
351 9 for. “Musambs® read: “Musamh.”
41 n. Pl 3 for: “Rem cem” read. “Rin 'en”
42 n. 9 for: “dbyar be™® read. “dbyar ba.”
. 42, n. 10 for: “Garnatama’ read- “Garnatama.''
. 43 n 12 for: “Guhasam3jatiki” read: “Guhyasamajatiki "
. 44 n. 17 for: “Bhaga" read: “Bhaga."’
461 1 for ‘“Nalcugn” read: “Na’ugri®’

b2 B~ B - B~ e~ Bt~
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. 46 n. 29 for: “Pandavas’ read: “Pindavas.”

I

. 47 1. 27 for: “Kacoka™ read: “Ka'oka.™
471 1 for: “devi” read: “devi’
47 1. 8 transposc “herbs™ after: “medical
47 n. instead of “33a" read: “31a." p
. 49 n. 4oa for: “Tu the nas Hu mati la” read: “in the manus-
cript Humat'ala."* )
P. st . 1 for:“always trees” read: “meadows greens’
P.5ing5l4 for: “Manoglaor’* read: “Manglaor.”
P. 52; note 48 should be added at the end of note 49 of the foilow-
ng page. '

R IR

P. 55 1. 17 for: “Kamaconka' read: “Kama'onka.”

P. 55 1. 19 for: “Kamalagupta” read: “Kamalaglupa.”
P.56n s81 12 for: “Sun Yung' read “Sung Yun.”
P g8 1 23 for: “63" read: "63a.

P. 59 n. 6515 for: “stag ts'n'’ read: “Stag ts'an.”

P 59 n. 65 for: “Rajatarangini’’ read: “Rajatarangni.”

P. 60l 8 for: “In the house of the village they nursed (him)
and boiled wine'* read: “in the house of a beggar.. "
P. 61 L. 20 for “for student’ read: “for a student”
P.6r ) 1 for: “tefer’” read: “refers.”
P. 61 n. 69 for: “Vatipur™ read. “Varipur.”
P. 621 21 for ‘“by that boy read: “By the boy (who had
thrown bricks upon him).” ’
P.621 ¢ for “pint"” read: “pomnt.”
. 65 L 5 for: “entres” read: ‘“‘enters.’
65 L 16 for: “presided” read: “presided over.’
67 1. 27 for: “Vajravarahi’’ read: “Vajravarahi.”
68 1. 5 and p. 69 n. 20 for: “Srinagara” read: “Srinagara”
70 I. 22 for “Kalhan's read: “Kalbana's.”
7t L 12 for: “mahamudra” read: “mahimudra.”
72 n. 43a for: *“Chandrabhaga” read: ‘‘Chandrabhagi.’*
74 1. 8 for: “blu” read: “blue.”
78 L 2 for: “sannyasins’ read: ‘“sannyasins*’
.81 1 ¢ for: “yogini’" read: “yogini."
. 82 n. 66 for: “Ruta’ read: Ruw.’
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Greater India Society (Established 1927)
Aims and Objects

. To organize the study of Indian Culture in Greater India (i.e.
S&rindia, India Minor, Indo-China and Insulindia) as well as in China,
Korea, Japan, and other countries of Asia.

2} To arrange for publication of the results of researches into the
histoty of India's spiritual and cultural relations with the outside world.

3. To create an interest in the history of Greater India and
cognected problems among the students in the schools, colleges, and
Universiies of India by instituting a systematic study of those subjects
%and to take proper steps to stimulate the same.

4% To popularise the knowledge of Greater India by organising
meetings, lantern lectures, exhibitions and conferences.

Membership Rules

l# The annual subscription payable by members is Rs. 12/- only.
Members are entitled to receive the publications of the Society at
concession rates and copies of the Journals of the Society free of cost.

2. Resident members may have access to the Society’s collection
of books, pamphlets and penodicals etc. on application either to
the Honorary Secretary of the Society or the Librarian, Calcutta
Universify. The Society’s collection is housed, by arrangement with
the Calcutta University authorities, in the University Library.

Officers and Members of the Managing Committee
Greater India Society, 1940,

Purodha—Dr. Rabindranath Tagore, Hon. D.Litt. (Oxon.)

President—Sir P. C. Ray, Kt., D.Sc.

Vice-Presidents—Rao Bahadur K. N. Dikshit, M.A., F.R.A.S.B.

0. C. Gangoly, Esq.,. F.R.A S.B.

Hony. Secretary—Prof. U. N. Ghoshal, M.A., Ph. D., F.R.A.S.B.

Hony. Joint Secretary—Dr. Kalidas Nag, M.A., D.Litt. (Paris)

Other Members of the Committee—Dr. Narendra Nath Law, M.A.,
IP;:-D.; Prof. Suniti Kumar Chatterjee, M.A., D.Litt. (Lond.);

t. Prabodh Chandra Bagchi, M.A., D.Litt. (Paris);

Dr. Nalinaksha Dutt, M.A. Ph.D., D.Litt. (Lond.), Prof. Vidhu-
shekhar Bhattacharya; Dr. Nihar-Ranjan Ray, M.A., Ph.D.,
D Litt, (Leiden); Jitendrinath Banerjea, Esq., M.A.; T. N.
Ramachandran, Esq., M.A.

JOURNAL OF THE CREATER INDIA SOCIETY

Published twice a year, in January and in June. Annual Subs-
cription—Rs. 4-8 or 8s.-6d.—inclusive of postage. Volumes ,J*VII
already published. Volume {VIII, No. 1 will be issued ifi” January,
1941,
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PUBLICATIONS OF THE
Greater India Society

BULLETINS

Greater India—By Dr Kalidas Nag (fo be re-tssued).

Indla and China—By Dr Prabodh Chandra Bagchi (fo be re-wssued).
Indian Culture In Java and Sumatra—Revised and enlarged edition Part I,
Text—By Dr B R Chatterpn, Part II, Insciaptions—ByeDr N P
Chakravart:1 and Dr B. R Chatterja Re.q 2.
Indla and Central Asla—By Dr N P Chakravarti (to be 1e-130ued)
Amncient Indlan Culture In Afghanistan—By Dr U. N Ghouln'}.' .9

PUBLICATIONS

Ancient Indian Colonies In the Far East—Vol I, CHAMPA—By Dr
R. C. Majumdar. Rs. 18.°
Ancient Indian Colonies In the Far East—Vol 1I, SUVARNADVIPA—Bjy
Dr. R. C. Majumdar. Part I Political History, Rs. 10. Part 1I Cultural
History. Rs, 10,
Hindu Law and Custom—(Only authorised Enghsh translation of Dr
Julius Jolly’s Recht und Sitte)—By Dr B K Ghosh, Rs. 40-8

Soolal Life In Ancient India (Studies n Vitsyiyana’s Kamasitia)—DBy
Prof H C. Chakladar. Rs. 4.
Pratima Laksanam (Senskrit and Tibetan)—By Prof. P. N Base

) Rs. 4.
indian Literature in China and the Far East—DBy Mr P K Mukherpn

. Rs. 3.

indian Colony of Siam—By Prof P. N Bose. Rs. 38.
EW AW (Hind: edition ot Bulletin No 1) (To be re-tssued)
T ©ITS (Bengah edition of Bulletn No 1) Re. 1.

Indo-davaness History (Only authorised Enghth translation of Dr N.J
Krom’s Hindoe-Javaansche Geschiedents. With up-to-date notes by Dr
Krom)—By Himansu Bhusan Sarkar, M.A. (in the Press)

GREATER INDIA STUDIES

Indian Influences on the Literaturs of Java and Ball—By Himansu
Bhusan Barkar, M.A. Ra. 6.

Traveis of Tibetan Pilgrims In the Swat Vafley—By Prof. G. Tucci.
Rs. & or 8 shillings,

Tg be had of the Manager, CREATER INDIA SOCIETY,
. “SSBADURBARAN ROW, P.0. 1““" STREET,
CALCUTTA. {




















